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ft fT3*H$i3 ?rft *rafcr l <rr^r?H?^fa? ^ sf^rfw ?r^wi4y?i^r 

«nw: I I 31TOts4 | I 

da(3M^i4«^ft *nw: I <f^ng ^rf^% f»ra% i *j«f®fiwH qw BrfiwtT- 
dri^ilvwiswH’m. i f*rw ?rrenifet*T ^IwRiS&b ^ c r^*r ^$dNwi ft—<3j ft ft* 
Bfa 5fc*rcflft i qq 4hw%H tjdlifviBKfd wam. i 8^ sq ftfrfatftf l snftraft- 
»rafs«§«l^—I 

*J<p4 , h 1: ^4«t* Jttstiql I ^ —ttlblftJ I 

JT5i%firt?r I *raf*r «w ^ ftfcnft 

<raift gw4<ign~ ^w^KH »gr <i^it»t«i Ieih; 1 


^ sn^i'RlK^ I 

^t^T^r^ll VS II 


“ anftst f IRM ’> ^ MlTp&ikqqwj 

^U+ikdlwjdNs.—H I *!• M^dJ 

f^t JRpJif I^W«K<(M:, tr&lA<d4l 

foj^rf^d:, ^ RF$ JMI#- 

q*m<m “ strict 51 m ” qi®rafs^wi^:^ 

3pd I 8R ^ *F^t l k*iRd'ivrti 

wm spp: 1 sra 1 3 ^ 1 - 

^<li PI aifegsftfpl I, V9 II 


\». I TWTWtff^ftft I umt sftwfcl 

=q ■aWHlft%<» ^T Jl4k: *l3<k*WWpHP*d ?ft m: I sPHI-fRlWy- 

gw i w ^ %m %**»llqMw a 5fa jdt *r sjwrt *srai*—sr*f ^ *rj 
ffir.i 1 fa&qRfa 1 'rcsiwfa ^ ajara 

s^Nw ‘‘ 'nmfo ? f^arl W3;’ ‘s^fcirod 

fiw: gWlsR^f ’ *’* *ft *fal^ ^ I ?Fpsn3^m. I WdWKHII 

, ‘ $3t,3 BI ffll: aai: iHN'J * ^dftowlM^.ii’fcv^xfci'w 
^fe t WW.’tl: I 

l. *t. %. ‘ awR^R*®^’ i " 2 . n. 



Awwywrw [ <• 

i «w «n ^ n g wra. i ifom- 

?T^ra?(H^SRt5R: RIc^l 3RT: * sfjRC 'J^RR^R hwiCis^^ST * fnia 

gfrswtaretfa m-. \ i *K)4w i *«t«iiaq R art wlia) *w i 

fsfrn mktf <rcrrt sq^i 

spfarci mi M*n«nf<^wH sfr li c n 

ftsreq sfcnfafrr i fcas'T i sroift ^iftr 1 

mm STlrT^T: I “SftT q <TO TO | 

qqpriT tRJWFiq 8 'sqtfe: ^^wRiq^fn^RPj; arfgtfrra; 

«iia< i mrfc5frn “wdfw& & “®ii 

tercT ^n Riftrci ^nfara-. i wwng®: topr »* 

«fg^f«n^; |ft®F sW+lw^: I I 3 ?Nr: 

I dO^Mrwl Mh<i I «iHlfaq- 

{wRtosjwh, 1 tot 4 9nqr^roi(?)qiHf, m: 6 to: 5 $’ 

^EjfTORl: 8 qq: sfa: 5EHI 

ggforo i g ^ 1 tot sfa 11 ^ 11 

913^1 • (V*iwl*ilci **»Mil£wii 1 - ^Rsqpn^ 1 iwi 

3R: 8P%^TRlftCT^r 

fsptfSra ^ kpri m -1 wgq^R *Ri 1 qla ro g w <*r»ntsft 
efosn^a % q g q ig *ft m-. I wwiftHRMRi i 

•nf^i^s*ppiFJRET f^csiq sifirtnitf^qi^T q* ®^Mia<sr *R5ftfcT *n*n 1 
ggfoglEnftfe I stfifca jCwfa’ #t ^wawft ^ ^ w, | 

asr gqgpcqq; mHw<B<iwh aj qw wacura; «jfc si^siPn^^Rg af^rT’ 
jft <wt ^wwihwh i BPijain fostaH* 

*rant wri qfcq: <sH«d: jRffafl 1 a r qta: 1 sronpR^sf 
a3s <nwil^rfift?n«—«W<4 1 

J . *r.“%qife tqn” 1 a «n. sn. “ aro^" i ^.jt. 
‘ * re < r fog rf% * 1 4. «n. a?. jpihto i 5. «rr. ?n. gurotwai- 

awr MWHi*i 1 6. on. «n. *nfai 7. on. ar. snfts 1 8.«r. 

; 9. *r. aqqftt 




«sr $m$$i frai^r sr w smi+hu sfah i 
^r 5 V ffanw ii ^ n 


33 g3RR##ratot*i rsii#: 

*h<n4^BKHs w forore°$ j m$&: wnw&iiui fcra*q 9 ga§_ 
«H^U| f^qpi ^frfosqqf fiMHd<"lR ?I 3TO[4 3T famrePWfcfr 
^WORKff ^HPT, 331 TOIWCT'I^: *%FT3Tf^3 
fwi, tfqtpiRH* tfR- 

f*Rq£ foqpT, tmfa ^lORISi^- 

«id)TKWiiafcnmft*wpii 3^a —fasgt wi i m* 

ijtmRm&ntf R3T%: aw* 6 it 

I 7 33 f 31 # I £ 3T fft Jlfail m$l 3TI *133$: I 33 8 33 ^ 
3^f fgr$ a^WfqRRr £?3$: I 

^R^qra^ ” ffe i f® wife 4$ 
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^ ^Rllft I *ffol«v WR« I 3WI3H'U'ftf'fl(^» ^ ^tegfaBfo, 
^ ^ aifojrafcj 19 wgfci i 3 IS ^ 

33tf#% i 3 ^wlmi 33*3Pfa 311 33 $ i q*n^3 ffa I 


rWTlI^^: 3 H 3 : gJS^gR: <&$ 

qatH ft^RFTClf^ R%R?F% I ^ 33** f^PI: *&: R5W3R:, 
Iq^HTRfTTPW ife 3133 I 33ft “ f3t *l(&a*u fPR” ^nf^RRFI- 

. i.“f^w M i 2,gn.RT. ‘g raq<»i^ui feragr’Htfon 
3. en. 3T. JR#ft«3ri. 1 4 -«n.* ‘3*r’ snfai 3T. “3®i”i 

.5.an. *wronn 3 fr .' 1 6 .«n. *.\. “I * 3 %* 1 7 .stt. 

qtfa 1 *8. arr. m. ^“ Sri**” snftsr 1 9. ;n. gw:' 3?fet 1 

10. art.*. ‘Rifti 1 11.* RRprcn’ 1 12. ^‘arfa- 

dRN’snftjl 13. «n.RT. ‘aww’i ^.3. ‘3f’ 3ffa| 





^Jfli^ajs^Rf: f^nohs^: I 

W*i$IWRMI ^oiPHR^BtSOFq: | m\$ 

fRMlfaft'tflfcrt s*R5R 3W3 555*PS; II ^ || 

qgftfa i * % srsmfcf: srasHfa i asn- 

faEfcWlfct I BRf ft fi^Ril^aRT fl% vn- I ypi^<blc5f<i 1 toHKWnfkW- 
fjfar i •! swhGIj ttfa .^tift ^ratt *jrcftsftnw 

f(<t r f?ft f^*rmt R f^TH t SRjqfa: ’•* at# t sRwfo 

*I 5Ri<n%: ’ f% wfasrar ft*m fa> vraKIft m-. I 

t f^i srarait, sRjq&ft i%%, «JWK«i*i' f& ai- 

W^H. I tt'KiR: 5FjfNfrritc5^> ??tclt 5t%3 W 4qc4R: 5RFlfrrftlH i ?BT, 

««W<« % fltffl *3: ^% mW^YKW«l ^; 3?T <£tf tft: 3m: 3P*T- 

ffo <RSiM*>hH*'T: SMN^: ai*^R. I 2fl% <Qhi>»i- 

VJhrgpnpf ?# s ^rap^r # *rarftfa I to^Rt-sw- 

«rI4 & ffa q a i ui^ 1 -Mmftfd sRirffiaFifr aw'Afin 

Cmit tr^wra 1 ft cr=r F'Wiw^u^tfiift fft cet aa ^wa<- 

m. s^sRP^TOTf— jMKW rgrtfo I flremi % qfc feftifqyi qMq: I asi 
a a«raH, 3 wrawT«i spfrsw I swrefa * aa; | 
Wwi^wli sjjntftfe *m-. 1 qgre i f^fi f 1 f 5 fur? sri; swwsa fft 
I r^T tRcTO%$R^H ^ feiaia. SRN%: 

SRI: 5RHF3 fcgm^fasla^ I 3ET WW4t: 'TCjtt: ffqRW<lfa%GWjta ffW 
3?wfrr^srf^n^R ittcg'wl 4 !- I 313: ^I^rrttff 3niT3RI. 5RHrairfrT^- 5r^5lfil' 

«wt: I 8 i mi^ 1 sgfrfr *IR: I I T?R5R3rW5^>I- 

tfaq I arwf fft I -wjHsqRJlfrllhml 

ft STf TOf; TOR^I St qfta*qfafe *llft I 37TC 3*1133 fM SSRsftsfr- 
Sl^t SI «««!: I af^RT §H«H3fa*M<tRl3tfilRSnf—I f*a$WI3I 


S|3IH“^I I ^ °^Nb— ffe 

WHHu i ^ T il 13^sif gqqfffr (tf^—q.ffi fsnft* I 

aiFn^Rt «nRr *ft i fe q i ^ o a 

«e 5 fasFRrt * 1^3 1^. I qww qfr - 

%^im: Blilf WSt^HjIWK: I 5 ft , WR I ^3W1 t 5 fq^Ia—^f^fo I 

qqtf&i l ftft I’w^w’wjw^ wnBtwfc . \ ^^wwaw 

l arcat groiftw 



i. ■*©.] 

^pnnfrnfar sft *r* ] *431 €% i .^t f^fcrni gwt- 

spfa^ifc*. aatssc^s a#q% I a% *foi 53 m i ^Ntairat w- 

^Pic^firaraifi 3#?r^r cr^w^—i l 

g>*jg*ji sf «nfo w gCT^nqi?r Rft^sid fft srefa q lswaqft ft 
gfaftfil 5TO: i f ssrcr?wtoi: ’ ssrft^w sipfiis^i ?w3 «rtoi aft am* 
S5*555awrftft ^fl'Wf^MJ"<: I 

qr*TRftr% I wft ^rnfiRJictl^^fl^ ^ *jq% m 
sraawc*fa fa^N qtejfft aarft aftsm <fi# |J ii J H$4i*HWKr. ‘ a 

?*nft?*ft34Vnifa3 f^Bj^Wwrftirt^f^^Ng'ra- 
ftft swpcJt 51 ^ 35 % fo^rmsTfa^ftw i ^ %^TC5T5ni5tfif*nn 3m: i 
a* $fiji u mMa*«tP* nraf%5 i swrs wi i a* 

4 *: frc£*PT: <?? OT: ’ fffl ’SPTflPJTt^tirHT | ^ (r^TS®5^; ft^qTWW^fe 
*T3*. I 1? ^’Jf Jlfrl'I^Rl 51% ^TTOlfl': > 5Rg?t: I 3WI 

3^jaft <^n a? a*T 5i ?uri%ftiH w 3rra% i a? *r.- y^d) ^orji^: *r qs 
ft^aro Sc*pi% awr ?rr^?m. i gjfti %ra; <$it?i f <%w Tr*n ft^aF- 
5lf*^d ’ filcSR* | dr^[ T^fePTSIT TO®aa$ 'JSjfWTCiitlf^iMI <<d'«eA«t 3$*- 
flFlft* ?5JI OT?—’R* q* f^TJ^fpjr 5% I 54 fof- 

arftsnftai i ^few4 ^uii4W^34 m ^ g^yi% «n 5q ^^ 

wi%—I <NI =4 a%»TT4*5I55 5?r^l5lft"I: m**W 

y ( Hg4ni^^» 5i aw i aami—gsfliftfa I aw arc: i ^%°ir^5TO«^sr 

g*ftft sq^Rhfe 5155*1 5 *rfw * I ^H<W'J|?rAdmlfd SB35J5.I av 
5T55*T SI'J|IM«3il' J ia*ll 4I*1*J a arltRtJljrfa I <t*Al«Cl4Ky»l*l 3 
3*WR*l4: yttl^d I 5T* 5'45ra^|I^Pl'( q5W Ht"M aWat'KSl'ic'WM, «T 
sn^wfa: i aum saroliifBTOra; a^m>4 t ai* c r ^ star *nw: *: I- 

am a ftyn mVwaw fo q a%ara%roawra4i 5 ? l 

a 

mn ?rar#ii f^ ^twwfc r q i- 

$mm ?% f^rr. i g^r. #st 11 u 

3t5|ti^ 1 3j«ra^ whIw 1 ^ cn^ “ ^ «R*n 

” ^1 fcraa -.^pi: ^i^irf^pt^.gwi, 








o. 


aipflor, arapn, wiCTf^pn, wisw, 

*W *W*T^ ” WHlRgknsrtlR^ ^3PP^ img- 

+J\M : i ai^arai ftRaHCTR ^^l#, a^fs— 
n$k iffHHlfofl I 4Wd**Mfopil «ig*W>ft*W*r: I 

*piwf siR^pi* rp^r i “ cw writi 

sttakKl aUT^l *ici-Hi^il: flfTRMRpfeli I H^Wbtl: RI^l 


arf%f ” ffo <WR: ^S^RNRRt%: I tpr W irinwN: I 
qm* I 3WSI *TT: I 3^01 Jll^fbl- m: 

“*ngfa 3 

I ^ fafa: I ‘ 

H^N^IS^KK: <WPUT R flIHPI 
H'Jimta^if^d HIHR fl^Wwl 


WWR RW 5t 
iRI^Rt I lWNR M f^. RT$ 
I 3RM 
# UR: I 


3RI W *&K»s^f spi^’^PRlfg aJWMqMtflWttl^sfq 
‘HNfa'H ^ I ^ ^ *?3<*Ruf*piPI sqrcntf: 

“awi sRR^JI 3F3RT f^SS?H]UHfa^lRcUq(+M4^ WRI 
g«KH&$ ” $T a{R^WI “ TOWN) I 

m^nR”^ siarnfois^Rg: qt qfcNfRdftR stow; I 
wwl^Mi^ifa i R^foqR^ qs? TOm^i&iftls w fSfci- 
gcll 4 I gR? $\Rl W <#R; .WWJPf WM: #p 

|R$: II ? o II 


i*. qpwN&R i 


wfin*qs%; %? * ajMr qqgqirmi £s&sre: i £sfa flw ?% | 
Hpf&cwl S3U^ f| 1 5*f ' f¥&T: f%«R I. Sflcwfawjj 3J9RT %55J: 

iTgpaf&n: I ‘ ^ ’ jfctftipdfeMiwiaaFg^WTftfr fagft: | 

I, q. ~l 2. RT. ‘MIPnggRT^’ 3. g. 1 qq’ 

snfet 4. *. i. it *hf* snftii 6. err. “toktcito”j 



3*lft3t *33ft I 3ft —ft dhl^Pl I ^ ft n'oiiwil l 

<t?f $ ‘ ft sf^iT «f5ft®M:’ *c*ft feral ftan *ft I vraftftfti 
ftsftsrt: I ?rftft ftftaigBfr, ftftg^pMr, 

ffcftft si jtvgi wftara* m -1 vruftfo i siw^iwm srfr ft 

333 3*3^ 15^ ‘"fMRi I nftfcH>3«isi 3TOH ww $fij 5BR: I 
JTi^«ic4W ftfNr 3f3R +wsmH®*-4<i i fw nr^wflifi i^OciJi ftra** | 
<Wf—i a^d ift ^ i ^^rwrai 53w^ 

«pfcF% i a*nrcg s afemre na i srater wrr&afgifaqtfrsqreqi- 

Jlftlft iBra; l 'TTSSWril 3 i ff n O^I 5ireF3I- 

ftft i *13 ^fRuiSfa arrive*? ai^pfej 31331 ft 

ftsfo mmiuftt wH srsm ftftfoft— i '3nft, m 

B?%*r *wft I jn*aj£ ftft ‘ wftw snftKrafirsprft ’ ggnftsnnfe : 
ftqftpRRT fft ‘RlWl-'Wiqt afSrffftKdftft I ¥tt&3toftfc 

5flR: I 5psuft?rer H?l!ftft5Kc^ WfR^ I ddtsfa ft ft^ft ^feT 5Hrcft<W 
3JE15 MRIHll!|«aift»|filRcMftj|K><3l«WI«Rl—I 3§*fftfo I 
JHhftqfti'iRpn 3>ftd !PII3. ftrNjftSlft: I 3«llftwM ft fdh(H I 0 $ 31W^r 

BtRU^f^Pnj'^l 3 ddRdl I aift 3 <5C%^T- 

*Plfeftfcre»l*ra ft$ftsfdTl^ ftft WS«(ii|% I I BRWI 

MWWWffitM l sftldl SJTftft m-. I OIWTC^ ftr fi I snfflcPfl | 

3P3xT fttfa$raftrqTt I 3W4 J^rafi+HIR I ^rfgaqa; 5TO?jg5fCT?j^lftft 
mi \ TOTOMftft I 3d>SSJft JIF3 dFSftstf: I qronftfft | gsrcuftft 
dwnsi siffa i dft .fowift snflr l fjwr 

^W h ; i dwncpRRfeftft i sqrensT sft i #T r ftftgftft#rai 

gftyra f fe 7ft *W3: I 

?ft I '^■'llf'rtid: 3 tR*T^H 3 t«SJ'*3Jlft'Il^d3J*nnlft?re 

JdJ13R-' | Jntftft I 'i'wflwl Sft3Pft*n3I 5 5TCJlW3S) WHtWnfR; 33: ft 
iRflJJtd srsn«rfrt MWlVdlft »3I3: I $JlTH3ft% I 
^imj^i* <f 3 sn^^TRT I nwm, f|f|t /141 3 33^f3 313* 1 

VFftft I ft*rfd *113: I WIPa^T 5 * RHf^rawft^Sft Wlk*M : WPK- 
^*si r 3531^3. g?<nftrei^r qft fife; aft ft q f r riUKWHi mm- 

4 in^ aif^f ^mC *^=3*m ‘tts -^ww/fftr q^g <g^ 
g|Wre|9TOPr «: wy ft(ftdftwa3: I I^UPT Mft'flftTO b^-wj^Ri 





ti'cW —sra ^ 5?flf^ I 8TR*I* 

glgftgftft I «i wgqraw <3 a <hH F W sir sranfo s^nufafti'lkrettf I 

^s friawa siCTT jwwfa^ft i R»nr i '*H u wqr ufcWKwisrara; 

JWHWl 5 I x-JilnlriRla JCTI'rfd: qs^Ntafll I 3*1: 

nmwAw ^ I W^ st ? ft f fow ^ ' I I 4qdllR< li ^ ' s l fd!jRcq i 3«l<.I^Rl^ tS| i l1 a 'I1^^- 
qfa 5FSI «Kfllc*lcW I dK«. 4«(K^ *g5Prafo%rqT^nwn%*T 

—era <?%f% l 

I dfrifow sf*raq;l qq ftflw 

5^s5^t i 5FW*it 1 ! sran^it^ ftf^a: mwh$<t: 5F3tt5i%: Krapra sg- 
^1 m wfqqRl ai^d^y?: <i«K*kic+iH srsrrafrt f*nfg 1 
m q %d c* flH; 1 %®i% 1 gw n frfe qw^tdw k«hw 1 s^- 

WJ.; *1 3 WWMlfilfffa | l£d^£®^H ^ SRWlt I Iflf 

JMI'jId: I ^1 3 ’TO’FFfflW: %355 qq TTPPPI% *1 tM^Klwnfafiiwwi l 

0T9I <*IH»KW i«Kl < iRiPiO‘4'*rt.“i ^R.rtkt l | (fll- 

I ff Rlfrl f <£T: JWFfcWt 11TSIW%: *% SPE ’ ffe. fo**! 

53 H, * 13 gsi^^f^aw*{fScsKiiw?rsT i ?wra; ^ &rcfa*nq^ aHrefftcR?* 


qggrm s srofcr 5 % tat-. qq 3 vk^: PtAw-vimI garafo 
^q%: 1 *i ^ 3 %w*t qqfri&wfa spr s wn3ftrfct se»j^ 1 
q^srerw yfr 1 qq >ste gsregrei fawfinn i 

*& «EPfaHl'. 


wnt fot snsjrsffi far 3nf: ^ 3 ^ l 
gflfr spt 3 n Uli 

WIK ffatfStfr II 

*51 *5?C 3 TOTO I SW IT ^3*: W- 

<fe: I ^ TO: *W 3 TOTT?: 9 ^ I ftlt 3#?! gl?$r- 

f$r gjssnTRm^i t^: q^ q#F^ 3 $ gflfM 

I atssr STR&iratfo jftfqq- 
I zmev. TO*TO#ll I TO*?: I q 

i»ht. ,, 4^wwn...- , 'i 2.*r.‘*ra*n?:’snf^ri 




M*.] 

I +Wd*qR<v ^iRwiRm^hJ- 

Wm^), ^ wm% f5l3 

W cPfl || ^ II 

* SWt fal3: 05: ’ SW^ TO - ^®l qr<kliV 

WTR: I 3^T: TOfaT: TO cWT I gsrcft INHVII^J: TO S^TFi 53*^ I ttf 

«WI«d*B*|u( ifaNwHIH TOqR533g>ffalf*$ISr HW* <K<ic\ri I 

^RiO'hMw"! W ^Wv, dRqcttCjf^WW*. S^qW:, 55W:’ TO *fWlft 
GW«$ I *WTT Sa'W&qww Tfeg firel5: I l$«(W ?RTO 

TOTOfcg «pn^(ij(a *J% Ipafa g^grtfaFaWT «IH£- 5f3|%% | l|y<?c| | 

♦grer *m: TO: * | *ttgM3lTWft l ) l % gqwt 

5ifi I fa 5B3flf qi^gq; i | ‘ d^TO&q * 

‘ gjwri € ^siwrt *t far ajfifr =3 fcrfa ’ ?fcr *n^iftgiT y+fa 

(Hi Rffirfcma; fiN«far# i rfwifr > 561 : falfat ! ggn spajqR ^i<K«im& 

I tW%sfa <Aq)il^tl+ifi *H3: I <3*1 WWW: JUmS: 9JHt- 

qfarctrs*[ ip*: q^rsargrow ^ ffaRramfoaftMft I gg jpw: q^:, far 

q^ qfa $fg ^5ta>: I ^ W <jciW*>'<'*tai*i«i*'icq&H% qrfFTT 
‘ St^R^fara^nf^ ’ 5 SflTOlfgW , TCi$rH> ? anfa ^TfWIHpi 
fl^WWjSfSlfal WM AI<WI*rdfi<fd qiCU^i f?m.l 3P^Ri#c^fq 3*TC3 
qgpna sjrai Kfarofetd g qgpi qfa ffg fitfta: qg: i g f tok^a- 
<gig *5°sg 13# $j ‘ gn^’ ‘ toV ffg q^^qfa sansgfa g srffar- 

git tffa far *qrgr asf^rcfa i d«n fag-, fawtf fawfaterafa qg 
<HW u il'N fft I 

gprai^ftft I gffaraft Witwn^ q^gicfat fafacRi nfa 

g3JJ% | 3RI: qifafal^ nWjRlf^ «W: I 

*rot % mwiR p ctct w*m tfft i^’snro- 

*m: tfk n ir ii 

‘ w ^Rl <P)hmi$*mi f%*ra»:, ^ *wtsfa ^RR|$ siaf^r- 

^~2 ^ ^ 1 ?*&$: I ^ i qqrc^gs: 

i. «n. “gftq^:" l 


3 




«W3: 1 ifPJRRT ’SR^tj: sfiftf^sfaSR: fltsft gSPR? ^ 

5f5#t §#fo I ^ SW! «UT: sp: WRPfl *W!T# 

^®T# II H II 

^ ntV PJTR ^^ I w ‘ W 1 1 ftg?IPiT: ’ dt^ ‘ ^ ? % 
amt *ft ^«WM: ’ da 'iTK+n^i^ JlhicM ^Wi d«lu^ ‘ U^tg, S'Jii'ii+iiqnn'ftlw^Tnl 
* l$lfj SMRWRRRW ^5P9TT5T 3*I'CldNt r 5Rf yNiMg^dWiq, aiTO^gl tTCT^T:* 
aifi#m«Rwi strwir aioimqtaqirre qijj'iafgftffr t&m l ^r* 

4jTf t 4w t ci I Q^T Pm«RRUTP 5# STRft^ dt Eaps# | 5reRlf^9W 
aromas#.- i w=g aw^ i qqar eta - ww^Bwftwa: d'Wrt 
3qra§ — 1% I MiywW*i8W<fclddJ)l 3R& *jlqg da WJ: I 
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3fftS3 f^sqft I 3g§S?1Tft 3=5^ft | “3l 35PT ftgqift <$” 
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^UCRPl. I' 3B: “^1 flSTOH mwna TO ^I^19TlfeSi^N- 
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gjwH«wfty4|aWrti< aji'fcw *wR*U4W3{iifcj*ij wifw'iw g^*i>s^*piw 
agflf^m i $ 5 gpfa*l gwnfg ggr^gimpitug; n-j'tn*^ *re*r ^«w.» 
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33p; gtz«< 3 < gf 3p% 3Hc*n% srrfsni *nfoq*?flF3 *i ^ 5511 ft 1 m: <rt 
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5RR5W-. W ^W-MWlH i c t IRWl 1 
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g^s faipff: a; ? ffe g<WMW p q^gawifeB <w: h _■ 

'i:^t'‘f%ftftr’ ?nfteii ‘A*. %. ‘«n^ , 3ift» , i S. «n.si?^. 
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TO* S SSftl I wst ^qRRg 4Hcfl«$:‘ I ^ftft—*35 

flfaicl fftf i 5 rC qftn q^«ns ss 333 |fts sfrsflft, s 3 
TOSiftft I H’RIH SSMt | 3M <lft?|: 3Jg*I- 
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,spftf?n ^ 5 FRT: fPTe?I^ f% ^SsiTr^W 'dWff W7W 337%- 

q%.—i 'rfis‘ 5 : 7ft3&rcrra«Bj§n: ssr: w sp.iat st»n mBd a- 
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INTRODUCTION 


The third Upani§ad commented upon by 6ri Ranga- 
iamanuja is the Prasnopani§ad. The Prasnopani§ad belongs 
to the Atharvana Veda. The Prasna is one of the earliest 
Upani^ads. 1 It is a mystical Upani§ad in the sense that it 
undertakes to answer important questions regarding origins, 
methods and paths. The topics discussed in this Upani$ad 
are in the form of questions and answers. Because of this 
the Upani$ad goes by the name PraSna (Book of Questions 
and Answers). Obviously the subjects must have entailed a 
lot of discussion in those early times. Though the Kena 
also begins with questions, yet in this Upani$ad several 
points about which there were doubts entertained in the 
minds of seekers after truth, are addressed to a Teacher in 
the form of questions. The seekers in the Upanisad under 
^msideration are six in number instead of one seeker alone, 
and the Upanisad is a bunch of six questions and their 
answtrs. It would be clear however that the six questions 
are of such a kind as to involve the necessity of knowledge 
of the answers to the other questions also. 

2 . The order of the questions addressed to the Teacher 
is exactly the reverse of the order of names of seekers 
mentioned at the very beginning of the Upani§ad ; this may 
be due to the fact that the questions asked at the beginning 
are preliminaries to the final or ultimate questions, 

3 . The descriptions of the seekers as Brahmaparah, 
Brahmani§thab» Param B*ahinanve§amanah, lead the com. 

1, Prasnopanisad and its date: It is conceded that it is one of the 
earliest Upanisads. For the first time we have the mention of the expla¬ 
nation of the two paths the interpretation of the Rayi and Prfiqe. The 
significance 6f the Omfcfira, pranava, left without any explanation by the T4a, 
and Katha, finds a fulfcr treatment in this Upanisad and the Mffn<Jukya and 
Muqdaka. 



mentator Sn Rahgaramauuja to remark that the word 
Brahman in the fitst two adjectives has a different meaning 
ftom the Brahman in the third adjective param Brahman vega- 
maiiah. The Brahman in the first two means the Veda, 
whereas in the third'it means the Supreme Being taught in 
the Veda. 

4. As stated already this Upanigad is esoteric and mystical 
in the sense that there is difficulty of comprehending its 
central teaching and this central doctrine could only be 
understood in the light of the answers given to particular 
questions. It, however, following to the general tenor of the 
Upanigadic philosophy, counsels emancipation. It grants 
deeper insight into practices and the instructions given by the 
Sage Pippalada to the enquirers after truth to practise 
penance and others for a further period of one year in his 
Asram which are in keeping with the importance ot that 
teaching regarding fundamental problems. 

5. The First question ‘who is the originator or 

WHICH IS THE ORIGIN OE ALL CREATURES ? * poses the mOS^ 
important metaph>sical question. Pippalada not merely 
answers this apparently simple question but also intimates 
further points about the process of creation itself. He says 
that Prajapati (Lord of Creatures) is the origin and that, 
be ; ng the cause, he creates a duality or pair which is called 
or rather named symbolically, so as to be significant, as Rayi 
and Prana," which are stated to correspond to such terms as 
Moon and Sun (Candratnas and Aditya), the ‘ form and form¬ 
less ’ the enjoyable and the enjoyer, food and eater of the food. 
These two terms are thus equations for Matter (pralqti) and 
Soul (Breath or Prana) (Puruga). Prajapati fills up the entire 
universe with this pair or rather the multiplicity issuing 
from this pair through proliferation. Though thus established 
through these two kinds of his off-spring Prajapati remains the 
universal being; in a thousaud ways he controls all of them. 
Thus it could be seeu that Pippalada considers that the 
question not only refers to the origination of all creatures but 



also to their sustention and protection. There is thus a 
significant note struck in this earliest literature that the 
Cause in fact is also the goal and means of all liberation, and 
only the Ultimate Cause can be the granter of liberation. 
Or rather the truth that liberates is the truth about the 
original cause of all creation. Pippalada then pioceeds to 
explain the ways or methods of attainment of Brahman 
Brahman is not only the Ofigiu but in a significant sense 
Brahman as Prajapati is also present in the piocess as the 
unity of the two, prak^ti and purusa, Rayi and Prana, The 
process is taken in its fullest sense as temporal, aud the 
equation of matter aud souls is made with the time or 
duration of the form of Samvatsara, or year. Prajapati is 
said to be the Samvatsara, In this respect the Upanisad 
continues the view enunciated by the Brahmanas. The Year 
which is Prajapati is composed of two major divisious, aycnuzs, 
corresponding to the already mentioned 'originally created 
or produced * Rayi and Prana. These two ayanas are stated 
to be Pitryana and Devayana. Those who go by the Deva- 
yana attain Brahman from which there is no return, whereas 
those who go by the Pitryana return agaiu and again to this 
world. The two words 4 Devayana' and * Pitryana 1 are 
normally rendered as the northern aud southern paths. 
Pippalada again states that Prajapati could be represented as 
a/ Month having two pak§as or parts, the K*$na and the Sukla, 
dark and bright fortnights, which correspond to the already 
mentioned Rayi and Prana. All auspicious works and 
sacrifices are to be performed during the bright fortnight. 
The third correspondence is thereafter stated. Prajapati is 
the entire day, comprising day and night. The night is Rayi 
and the day is Prana. Brahmacarya is abstention from 
sexual congress during the day, prana, for prana is to be 
preserved. Finally it is stated that Prajapati is Food from 
which all creatures are born. These creatures in their turn 
create pairs even like Prajapati. 

The significance of this answer lies in the fact that 
Brahman, here called Prajapati, is not only the original cause 
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IV 

of all the creatures but also their immediate cause in the form 
of time, parents, food and seed. The* sage of the Prasnopa- 
ni§ad counsels that the practices of austerity, continence, and 
truthfulness and the avoidance of craftiness, falsehood and 
crookedness, are helpful iu attaining Brahman. These are 
indeed the characteristics of the Devayana; these the inner 
or spiritual features of the path that leads to Brahman, 
These characteristics have already been mentioned in the 
Kenopani$ad and the Kathopani$ad. 

Thus the first prasna indicates the nature of the Tattva as 
the Source and sustention (cf. Janmadyasya yatah V. S. I i 2) 
of all; it is the Hita and the Goal of man {puru$artha). 

The Second Question pertains to the powers (devah) that 
are the constituents of the body or rather iu the body and their 
relation to the Breath (Prana). The Sage intimates by means 
of a parable that the Breath is the supreme principle that up¬ 
holds all the constituents of the body and the soul together. 
This answer clearly reveals the difference or distinctness of the 
sonl from the body and sense-organs Bieath is the supreme 
principle of life and it is that which keeps the soul and the 
body together. When that departs the soul and body fall apart. 
That is the reason why the Prana or Breath must be preseived 
by means of the practise of austerity, continence, truthfulness, 
and others already mentioned. * 

The Third question refers 'to a very subtle point, a point 
that is indicated by the opening lemarks of the Sage. The 
question is divided into six parts. The answer to the first 
part reiterates what has been intimated in the reply to the first 
question (praSna). The Prana is born of the Atman ; Praja- 
pati is thus identified in this part of the third question with 
the Atman. The second part refers to the mode of entry of 
the prana into the body of the creature The answer is that it 
enters the body even like the mind without any effort (ou the 
part of the body or soul). Sri 6ankaracarya takes tnanokfta 
as a compound word meaning ‘on account of action done 
according to the bent of the mind. 1 The answer to the third 
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part of this question explains the division of prana into five 
sub-pranas or breaths. These are established in different 
places of the body and these breaths sustain the processes of 
the body. Indeed it can be seen that we have here intimations 
of the knowledge of psycho-physical balance being maintained 
by the breaths in the Upani$adic literature. To the fourth 
part of the question which asks by what does the Prana go 
out, which refers to the phenomenon of death or liberation, 
the Sage replies that the breath departs by a particular path 
or nadi, by the power of the Udana-breath, to the good or bad 
worlds according to the good or bad deeds done or to the 
human world where good and bad are mixed. Thus the 
existence of the Good and Bad worlds and Human world as 
deserts of (good and bad and) mixed deeds seems to have been 
quite well understood. 

The fifth part of the question ‘ How is Prana active out¬ 
side (the body)? or rather if breath be that which is subjective, 
what is the breath of that which is outside the individual ? is 
replied by Pippalada who states that this is Aditya (Sun). 
If we remember the answer in the first Praiua about the 
corespondences stated there between Prana and Aditya, Deva- 
yana, Suklapak§a, and Ahas, we can see that this is but a 
reiteration of the earlier answer. 

Pippalada has already answered the sixth part of the 
question * How is Prana inside ’ or rather ‘ how is it 
active in the individual ’? when answering the third part of 
the question; so he simply passes over it. 

The Fourth prasna deals with dream-life. The senses 
sleep in him who is asleep in the state of dream, whereas the 
breaths are active. The person who dreams is the soul. It 
is again the soul that does not dream when it is at one with 
the supreme self (in deep sleep). The body it is that is res¬ 
ponsible for its enjoyment. The Gnal resting place of all these 
o^nw , objects of enjoyment by the senses, breaths and the soul 
is the supreme Self. In Him they become quiescent, and find 
rest 



The Fifth pra£na takes up the problems of means to the 
attainment, the Upani§ad having thus far dealt with the nature 
of man, his origin, his breaths, body and the states of cons¬ 
ciousness. The means for the attainment is the meditation 
upon Brahman or the supreme Self with the Pranava compris¬ 
ing three matras (three moments). The same Pranava when 
uttered with two matras uwo moments) leads to the middle 
world ( antarikqa) wheteas the Pfanava uttered with one matra 
leads to the Earth world (human world). The results of such 
attainments are also stated. 

The Sixth prasna deals with the Man (puruga) with 
sixteen parts or the total Man. Breath, faith, ether, air, light 
water, earth, senses, mind, food, strength, tapas, mantras, 
action, worlds, (of enjoyment) and Name, these are stated to be 
parts of man. Their unity is called man. But when these 
forms and names are dissolved, then the Man remains without 
the sixteen paits, without forms and names. In that status he 
is called the Person, partless and immortal. The passage is 
however interpreted in the Bhasya as referring to the Parama - 
puru$a . He is Akala aud Arntfa. It is He who must be known 
by all those who want to be liberated. One should know 
Him, meditate upon Him if one aspires to be free from the 
worries of death i e , samara. 



PRASNOPANIJjJAD 
Cross References to other Upaniqads 


I. 1. 

2 . 

3. bringing fuel as sign 

of discipleship : 

tapas, brahraacarya 
and iraddha : 

4. : 

5. 

6 . 

7. 

8. Visvarupam harinam 
9-10. Two paths 


11, 12, 13. 

14. Food as the souice 
of creature 

II. 1. 

2-4. superiority of prana : 

5. (sat and asat) ■ 

6. (Spoke & hub simile) : 

7. 

8 . 

9. 

10 . 

11. Eka^i 


cf. Murid Up III. 1. 5. 

Brb. Up IV. 4. 22. 
cf. Ch. Up. II. 23. 1. 

Prakna Up. V. 8. 
Prakna Up. III. 8. 


Maitri Up. VI. t?- 
Brh Up. VI. 2. 15; Ch. Up. IV. 
15. 5-6; Ch. Up. V. 10. 1-2; 
Murfd. Up. I. 2 5, 6, 11; Muttf. 
Up. III. J.fj; Maitri Up. VI.SO; 
B. G. VIII. 24-26. 

Rv. I. >64. 12; Av. IX. 9. 12. 
cf. Maitri Up. II. 37 : Mauu 
Sra*ti III. 7-: B.G. III. 
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PRASNOPANISHAD-BHASHYA 

• OF 

SRI RANGARAMANUJA 


FIRST PRASNA 

I. 1. Sukeia ca Bhdradvdjah Saibyai ca Saiya- 
kamah Saurydyani ca Gdrgyah Kausalyas 
cakvatayano Bhdrgavo Vaidarbhih Kabandhl 
Kdtydyanas te haite brahmapard brahmani - 
$(hdh param brahmdnvc$amdi}d eqa ha vai 
tat sarvam vakqyatiti te ha samitpdnayo 
Bhagavantam Pippaladam upasanndh . 

Sutesti, son of Bharadvaja and Sibi’s son Satyakama 
and Sauryayani (son of Suryayana) of Garga’s family and 
Kaasalya son of Asvalayana; Vidarbha's son of Bhrgu's 
family; Kabandhin of the Katyayana family; these well-known 
(seers) devoted to Brahman and established in Brahman, 
seekers of Brahman, the Transcendent; (with the idea) that 
this (seer) verily would teach (us) all that, these (seers) with 
fire-sticks in their hands approached the Revered Pippalada. 

Commentary : 

Let my anjali go to the Beauty of Anjanadri of the hue 
of atasl flower bunch, with His chest adorned with Laksmu 

* Prostrating to Vyasa, Ramanuja and other teachers 
now in its turn I shall write this commentary on the 
Prasnopanisad according to my ability. 

Sukeia: Bharadvaja means the male descended of Bhara¬ 
dvaja, Snkesa by name 

* 1. Both X and N omit this verse. 
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Saibya: Saibya, the offspring of &ibi, Satyakama by name. 

Sauryayanl: Sauryayanl, the off spring of Suryayapa, 
The lengthening of * i * is a Vedic exception. Gargya means 
that he belongs to the clan of Garga (t§i) 

Kausalya : ifausalya is the name. ASvalayana means the 
offspring of Aivalayana 

Vaidorbhi: the offspring of*Vidarbha 
Bhargava : Bhargava by gotra 

Kabandhi: Kabandhi by name and Katyayana by clan 
Te ha: The well-known 

ete: the abovementioned six seers Suke^a, Satyakama, 
Sauryayani, Kausalya, Bhargava and Kabandhin 

Brahmaparaft: Devoted to the Veda; those who depend 
upon the Vedas only is the meaning. 

Brahmani^hah: Those who have great faith in the tea¬ 
ching of the Vedas; or else 

Brahtnaparah: those inclined to or seeking knowledge of 
Brahman 

Brahmanitfhah : those established in askesis (tapas), since 
it is said Brahman means Veda, the truth and askesis 

Param: the excellent {nirupaoaritam 1 ): That which is not 
denoted by secondary significance (but denoted by primary 
significance alone) 

Brahma : That which is great in its nature and in respect 
of its qualities 

anve^amanah : ‘ seekers ’ is the meaning 

ha: refers to well-knownness 

vai: is the particle that denotes determination 

eqafy: this ; revolving in onr mind; under contemplation 
Pippalada (who is) well-known as the knower of the 
excellent Brahman, alone 

# 

1. The reading given above is from the SVOi mas No 2075. The pri^te^ 
edition read* the faulty * nirupaoitam ' 
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( vahsyati ) .* is capable of teaching topics which we six 
persons seek to know 

iti : thus thinking 

samitparfayah : having in their hands presents of the form 
of the bundle of fire sticks and others 

Bhagavantam Pippalddam : The Revered Pippalada 

upasannah: approached*in the manuer prescribed in the 
scriptures. 

I. 2. Tan ha sa f$ir uvaca bhtiya eva tapasd 
brahmacaryerta kraddhayd samvatsaram sa- 
mvatsyatha yathdkamam prainan pjcohata 
yadi vijndsydmah sarvam ha no vahqydma 
iti. 

Then that seer said to them '* Remain here for a year 

with farther askesis, continence and faith and then ask ques* 

tions as yon please. We shall explain all if we know.” 

Commentary : 

Tan ha sa f$ir uvaca : The meaning is dear 

bhtiya eva : even thongh previously you have already prac¬ 
tised askesis, continence and others, yet in order to receive the 
Brahman-knowledge (from me), again 1 with additional tapas of 
the form of avoidance of cohabitation which is of the eight 
forms of remembrance, mention, play, seeing, and obscene 
speech and willing and determination and active participation 
with women 

kraddhaya : with devotion of the form of faith in the 
superterrestrial world 

Samvatsyatha : dwell ye here for a period of a year 

Then ask about things as yon wish to ask. If those things 
we will kpow then shall we teach (you) without equivocation 
(vdhcanam antaretfa ) (without any reservation). Literally 
without the least idea of deceiving you. 



4 


PRASNOFA n j sh ad-bhashya 


tt 3.4. 

The intention is “ in case you have no faith in my possess* 
ing the required knowledge and you do not like to undertake 
the one year's penance, continence, and others which are diffi¬ 
cult to observe, yon had better depart" 

Here then the principle that one should desire to hear 
(the teaching) with no idea of testing the master's knowledge 
is enunciated. Similarly it is also indicated that the Master 
too should not have too much sfexiety to secure disciples. 

I. 3. Atha Kabandhi katydyana upetya papraccha: 
bhagavan kuto, ha vd imdh ptajdh prajd- 
yanta iti : 

Then (after a year) Kabandhi of the Katyayana family 
approaching (Pippalada) asked “ Master, whence verily are 
these persons born?" 

I. 4. Tasmai sa hovdca prajakdmo ha vai prajd- 
Patih sa tapo 'taPyata sa tapas taptvd sa 
mithunam utpddayate rayinca prdnaUcetyetau 
ms bahudhd prajdh kariqyata iti. 

To him he (Pippalada) said Prajapati (was) desirous of 
o£f*spring. He practised penance. He, having practised 
penance, creates the pair * Ray i ’ and ' Prana ’, thinking that 
these two will make for me manifold ofF-spring. 

Commentary : 

Atha Kabandhi: After a year with the permission of others 
(his co-seekers) Kabandhi approached Pippalada as instructed 
in the scriptures and asked : what ? 

Bhagavan: Master, whence.The meaning is clear. 

Tasmai sa ha: He (Pippalada) replied to Kabandhi who 
asked as stated above 

Prajakdmo ha vai : Prajapati desirous of off-spring. Here 
Prajapati means Brahman, since the passage refers tp th<? Cause 
(of creation), and Vyasarya has established that the word 
Prajapati refers to Brahman. 1 

). The Grantha ed. gives the reading ' Vakyatvfit,’ The £nan<lQqr<ima 
Printed tent give* 1 Vtfkyttt 
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Sah: The well-known Prajapati, the Supreme Soul 
desirons of creating progeny practised penance of the form of 
contemplation as to the things which have to be created. 

ataPyata: made 

sa tapas taptvd: He having thus contemplated on the 
things to be created He created the pair called Matter and 
Soul mentioned here as Rayi «nd Prana. This is the meaning. 

With what idea (purpose)? 

(To this query) He (Pippalada) replies. 

etau me: For me desirous of offspring these two Rayi and 
Prdrya will create creatures of manifold types. With this idea 
(He Prajapati, created). This is the meaning. 

I. 5. Adityo ha vai prana rayir eva can drama 
rayir eva etai sarvam yanmurtahcdmurtahca 
tasmdn murtir eva rayify. 

Aditya indeed is prapa: rayi alone the Moon Rayi 

indeed is all this which is with form and that which is 

formless: therefore form alone is Rayi. 

Commentary : 

Adityah: Aditya is he who takes up (adatte) ; the enjoyer; 
wherefore he is prana, breath, is the meaning. The reason why 
he is called breath will be explained immediately. 

Rayir eva candramah: Rayi indeed is the Moon. This he 
explains thus : 

Rayir eva etat sarvam : By the word ‘ murta ’ are indicated 
earth, water and fire. By the word * amurta ’ are indicated ‘air’ 
and 1 ether' 

The entire gronp of elements is ( rayi' food, the enjoyable. 
This is the meaning. 

Tasmat: therefore 

martffy: that is all the body made up of five elements is 
the enjoyable. This is the meaning. 
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I. 6 & 7. Atkdditya udayan yat prdcim diham pravi- 
halt Una prdcydn Prandn rahmi$u sannidha - 
tte, yad dok$indm yat praticim yad udicitn 
yad adho yad urdhvam yad antard diho yat 
sarvam prakasayati Una sarvdn prdtfdn 
raktniqu sannidhatU . (6) 

sa c$a vaihvdnaro vihvarupah prd^o'gnir 
udayate. Tad etad fed ’bhyuktam. (7) 

Now when the sun rising np enters the eastern direction 
by that (he) places in his rays the eastern breaths. When 
he enters the south, the west, the north, below, and above and 
the directions between, when he illumines all, by that he 
places all the breaths in his rays. 

Such this Vaisvanara, one having all as his form, the 
Breath, the fire, rises up: This is stated in the rk (verse): 

L 8. Vihvatupatn harinam jdtavedasam 
parayar\am jyotir ckam tapanlam : 
sahasrarahmih hatadhd vartamdnah 
prar^ah prajdndm udayatyeqa suryah: 

The Sun, with thousand rays, the breath of Beings 
following Hari. having all for his form, the manifesto 
of the Vedas, the ultimate goal, the one burning effulgence, 
rises up hundredfold. 

Commentary: 

Atha Adityah: Now the Sun. After explaining Rayi f 
tlie Sun. * is being explained * is to'be supplied 

In other words the reason why the enjoyer called here 
1 Aditya 9 is called Breath 1 Prdr^a \ is given ; 

Udayan yat prdcim diham pfavihati : When becoming 
awake|from its state of deep sleep (susuptil, this soul, jiva, 
illumining all, the east, south, west, north* below, above and 
those spaces between these, upbears all the organs that lie 
in these directions, through its rays called functional 
consciousness or cognition {dharma-bhuta-jndna). Therefore 
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it is itself prana (breath) on account of its control over (all) 
the organs. This is the meaning. 

Prdcim disatn : The Bast 

Pravikal *: enters, *.«. illumines. In other words, it 
becomes aware of objects lying in the East 

tena : For that reason 

Pracyan pranan rasmi$u sennidhatte : places the eastern 
breaths in its rays 

It controls, directs, the organs such as eyes etc., which 
reveal objects in the eastern quarter, through its rays called 
dharma-bhuta-jhdna (functional cognitive consciousness). In 
the absence of its presence as controller of the sense organs 
through the dharma-bhuta-jTidna, there will arise no perception 
of colour etc., through the instruments (of cognition) such as 
the eyes and others, since the instruments are incapable of 
functioning when not directed by the sentient soul. This is 
the idea. With regard to (the subsequent passages beginning 
with) yad dak^inam etc...: the passages must be completed 
by supplying appropriate words such as “ When it enters the 
South for that reasou it places in its rays the sense-organs in 
that direction.” For the sake of brevity these words have 
been omitted (in the text) in each of the passages. Here it 
should have been said that * the Supreme soul wishing to 
create off-spring brought forth matter and soul * but instead 
of that, matter and soul are indirectly referred to as ' rayi ' 
and prana, and a^ain ' rayi ’ and ' prana ’ are referred to as 
Moon and Sun.' This is for the purpose of indicating that 
these things are not to be taught in plain language according 
to the maxim “ Gods love the indirect indeed ” ( Ait . Up. I. 3). 

Then he teaches that the arising group oi eujoyers 
mentioned already as the Aditya and Prdaa in the passage 
* Aditya indeed is prana ’, is that l which has the Supreme Self 
as soul: sa ega vaikvdnaro viivarupah . 

Yafy : Who, already spoken of as Prajapati 
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Vai&vdnarah : called Vai£vanarah, oa account of his 
being the leader of all men 

Vtivarupab ':called viSvarupa on account of his having all 
as His body 

Agnih: called Agni on account of His possessing the 
qualities of leading (all) to the front, and etc., 

sa e$ah : this Supreme Self* already mentioned as Praja- 

pati 

prdnahx being of the form of the group of enjoyers 
mentioned as prana in the passage 1 The Sun indeed is Prana 

udayate: rises up. This is the meaning. 

This mantra was referred to by Sri Ramanuja (in the &ri 
Bhasya, Vasivdtiarddhikarana) taking for gianted that this 
mantra has reference to the Supreme Self (and not to the 
individual soul). It may be therefore seen that this mantra 
has been interpreted as here 

Tad etad ..rca; Having regard to such this Brahman 
it is stated by the rk verse as follows ;— 

Vxkvarupamx Having all as its body 

Jatavedasam 1 : One from whom the Vedas have arisen, 
that is one who produces all knowledge, as is stated in the 
passage 1 The ancient knowledge too has issued out from It \ 
(&vet. Up. III. 18;. 

parayatjam : the ultimate object of attainment 

jyotir : possessing rays that reveal all 

ekami without a second 

tdpantam: who heats (creatures) by his forms of ittuef 
stomach fire, and Sun and others, as stated iu the £rutis and 
smftis: ‘ He heats one’s own body from head to feet” ( Tait ,); 
"I becoming the Vaiivanara residing iu the bodies of beings 
together with prana and apana cook the fourfold fbod’ 
(B.G. XV. 14) * 


l. S: omniscient. 
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I. 9.] 

Hariqam: Harim, Vi$nu is the meaning. The use of the 
word Hari with the n-ending is Vedic 

Vartamanah : Following ; in other words being His body 
on account of his being dependent upon Him (for all his 
behaviour) 

Sahasra-rakmih: possessing knowledge of many things 
prajdnam: of the creatures, immovable and movable, 
prdi\ah : supporter, 

Suryah : Bright os the San 
e$afri this soul 

iatadkd : assuming egoiLy in respect of different kinds of 
bodies such as god, man etc., 

udayati : arises from the state of deep sleep ( sufupti) or 
rises up at the time of creation. 

I. 9. Sarhvatsaro vat prajdpatis tasydyane dak$i- 
nan eottaram ca. Tad ye ha vat tad iftdpurte 
kftam tty updsate te Gdtidrama&atn eva lokam 
abhijayante . Ta eva punar dvartante tasmdd 
eta f$ayah prajdkdmd dak^irpam prati - 
padyante . E$a ha vai rayir yah pitrydf}ab> 

The year indeed is Prajapati. This has two ayattas 
(paths), the Southern and the Northern. *5o those who 
devote themselves to sacrifices, constructions (of tanks) and 
doing (gifts) {istdpurta^kfta) win the world of the Moon: and 
those alone return (to the world of Birth). * Therefore those 
' seers desirous of progeny take up the Southern path. Rayi 
indeed is that which is the path of the fathers. 

Commentary : 

Having thus shewn the divisions of Prajapati who has 

the subtle matter and sonls for His body into enjoyable and 

« 

1. Cf. Brh. Up. 6. 2.16-16. Ch. Op. 4. «6.6; 5.10: Bh. 0. VHI.24-86 

2. A. V. XU 2.62b. 

2 
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enjoyer, of the form of matter and soul (puru^a) called in this 
context ‘ rayi ’ and ‘ Prana ’, (Pippalada) begins to explain, 
before showiug the division of the same Supreme Self who is 
of the form of the one undivided time ( akhanda-kala ) into 
divided (or divisible) time, with a view to facilitate understan¬ 
ding (cittavatarorfaya) or for the sake of meditation (upasana) t 
the division of Prajapati called the Year into ‘rayi, 
and ' prana ’ which mean the Southern path and Northern 
path, aud the division of Prajapati called month into the dark 
and bright fortnights known by the name of “rayt* and 
‘prana' and the division of Prajapati of the form of night 
and day time known by the name ‘ ray* ’ and ' prana ’ and in 
this connection (begins) to show the superiority of the 
northern path, the bright fortnight and the day-time,—all of 
which are indicated by the word 'prana', over the southern 
path, the dark fortnight, and night-time, all of which are 
denoted by the word * rayi 

samvatsara .year etc., 

tasya : of Prajapati of the form of (divided) time called 
samvatsara (year) 

dak$inam cottaram ca : called the southemand the northern 

ayane : paths: these are the two forms which support 
the course of the Sun. 

tad : tatra: of the two 
ye : those, which persons, 

itfapurtt kftam : doing actions such as sacrifices, constru¬ 
ction of tanks, and doing gifts; the word ' kjia ’ in the text 
is to be taken to mean ' datta ’: given, in parity with the 
passage in another Upani$ad “Those who residing in a village 
devote themselves to (activities) snch as sacrifices, construc¬ 
tion of tanks etc., and giving”.. ( Ch . Up. V. 10. 3). 

itfam : sacrifices etc., enjoined in the scripture's ( kruti ). 
purtam : means digging (of tanks, wells etc) 

1. The Graatha text as well as the two Mss. add the word ‘irautam. ' 
This Is omitted is the Snandairanta tort. 
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iti : means such as these. Those who perform such 
actions as sacrifices, gift-giving, digging of tanks, wells & etc, 
attain the world of the Moon. The same persons return to 
this world, but not those meditators of the Self who go by the 
northern path. This is the meaning. 

ta&nidt ;. for this reason the*e devotees of action 

prajdkdmdfr: desirous qf small results of the form of 
children (progeny), heaven & etc. 
ftayah : seers of small results 
dak$ii\am : the southern path called pitfydtja 
pratipadyante : take up. 
e$ah: this pitfyana (is) 

rayihx chiefly concerned with food ; in other words, of 
the form of material enjoyments. 

Though the pitfydr\a known from the authority “The 
smoke, the night, the dark ^fortnight) 4 ' etc {Gita VIII. 24), 
and mentioned in the Puranas as the Southern path beginning 
with the smoke and ending with the Moon, and the Pitfyana 
called the Dak§ipayana of the form of six mouths which are 
parts of the year (from the month when the Sun enters Cancer 
to the date when the Sun enters Capricorn) are quite different 
from each other, still, it can be seen that the mention of these 
two, time and path, as identical is proper, since both are 
usually denoted by the word 'dak$tridyana\ 

I. 10. Athottareqa tapasd brahmacaryena sraJdhayd 
vidyayd**ttndnatn ativiqyadityam abhijay ante . 

Eiad vat prdiidndtn dyatanam ctad amftam 
abhayam etat pardyat\am etasmdnna punard - 
vartanta ity e$a nirodhah• tad e$a klokatu 

I hen by the northern (path) having sought the self by 
means of tapas, brahmacarya, faith, knowledge, attain the 
Sun (Aditya). This is the abode of breaths. This is 
immortality void of fear. This the supreme goal. From 
this (the souls) never return. This is the prevention (to re¬ 
turn). Regarding this is the verse; 
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Commentary *. 

atha: The word ‘then' indicates the beginning of the next 
topic. Those (seers) who as stated in the passage. 'what 
shall we do with (our) offspring or topos" are desireless 

tafiasa: by means of tapas of the form of self-mortifica¬ 
tion, 

brahmacaryetfa : by means »of btahmacarya of the form 
of abstinence from sex-activity, 

iraddhayd: by means of faith of the form of belief in the 
other world; 

Adityam vidyayd : by means of knowledge of the soul. 

abhijdyante : Having meditated upon (lit. seeking after) 
the Supreme Self by means of the above (four ways), attain, 
by the northern path of the Arcis etc., theiSun who is the gate 
for reaching Brahman, as stated in the passage ( Ch. Up. V. 
10.3) "From the Sun to the Moon, from the Moon to the 
Lightning, the super-human Man that leads these (souls) to 
Brahman". This is the meaning. 1 

Pidi\a .: iow praising the Self mentioned as that 

which has to be sought after, (Pippalada) shews that foi them 
there is no return (to birth or samsdra). 

etad vai prdtfdtidm : The neater gender ‘eta? in 
accordance with the word ' dyatanam' (which is neuter). 

prdttdndm: stands for those who breathe (i.e. living beings) 

dyatanam the supporter; since the Supreme Self is 
stated to be the supporter of all sentient beings in the passage. 
"Just as the felly is fitted in the spokes of the chariot-wheel, and 
the spokes are fitted in the nave, even so these subtle elements 
are fitted in the souls (pi ajndmdtrds) and the souls are fitted 
in the breath" (KauiUaki. Up. III.8) 

etat pardyatfam : this (is) the ultimate goal to be attained, 
is the meaning. 

1 The Xuandfiarama ed has an additional sentence here that is not 
found in the Grantha ed* or the SVOL Usa 
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etasman na punar avartante : (here) ' meditators ’ is to be 
supplied (as subject). The meaning is ' Those who go by the 
northern path return not after attaining the supreme Sell as 
stated in the passage’ “But after attaining me, O Arjnna, there 
is no birth again there afterwards.” (Gifa IX.IP). 

egah: the Supreme Self mentioned already as Prajipati in 
the passage (I. 4) “Prajipati # (was1 desirous of off spring” etc. 

nirodhah : prevention: is he who puts an end to the 
return (to birth) of him who has attained Him. 

Therefore it is right to say that in the case of the soul 
who meditating on Him has attained Him, the Supreme 
Soul called Prajipati, has no return (to birth-cycle). This 
is the idea. 

Since in this passage by the pronoun ‘ ego ’ Prajipati is 
referred to, the word dtman in (the previous passage) ‘ atma- 
notn onvigya ’ has reference to Prajipati alone. Therefoie it 
can be seen that Vylsarya bearing all this in his mind has 
said in the section ‘ s atva-vydkhydna ' (&ri Bhagya I. 4. 8th 
adhikaraqa) that “ since in the passage : * tapaad na punard- 
vartante ’ there is made mention of non-return 1 to one who 
had gone by the path of Light etc., he who is mentioned as 

Prajipati in the passage ‘prajdkdmo .’ (I. 4) is the supreme 

Brahman. 

tat (tasmin ): In respect of that Prajipati of the form of 
the year 

ego ilohoh : the verse that follows (is quoted) 

I. II. P&ncapddam pitararn dvddakdkjiim 
diva dhuh Part ardfie puriginam*: 
atheme anya u pare vicokgatfam 

sapta.akre gada^a dhur arpitam Hi. 

Some say that the Father with five feet (and( twelve forms 

and having a cover lies in the place beyond heaven. Then 

I. The^mgfnal in the SrutaprakgiiU has * anivrttii . 

J. cf SV. 1.164. 18. 

S. S< renders it as ' full of water* ef. Trass, of RV. L IM. 12. 
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there are those others indeed who declare that (the 
world) 1 is fitted (to the chariot) with seven wheels and six 
spokes firmly. 

Commentary : 

pdhcapddatn : This means one who has five feet of the. 
form of* vatsara, samvatsara , parivatsara, idavatsara and 
anuvatsara. Or else, the six seasons (beginning with Vasanta) 
become five wheu the last two fiemanta and Stkira' aie taken 
as one 8 . Pancapdda means one who has these five as his feet 

Pitaram : father, the creator of all 

dvadaiahftim : Having twelve months as his forms, 

divah pare: beyond heaven 

ardhe : in the place 

puri$ii)atn : by the word 4 Purina* is indicated the cover 
of the globe of the universe, which is adjacent 4 to the golden 
world (svartiobhumi). He who has this abode is Purifin* 
This word goes with dhuh : they say, 

athai this word indicates consideration of another view. 
»: It is a determinative particle (meaning ‘ eva 9 : alone). 

Para: indicates superiority f,e., superior to those men¬ 
tioned above (in the first half of the verse) 

1. S. also holds the same view, Bnt Griffith says that 'God' is ao 
fitted or mounted. 

This iloka la found in RV, I. 154. 12a; AV, IX 9 12a. 

RV. I. 164.12 (Griffith) 

“They call him in the farther half of Heaven - the Sire five-footed, of 
twelve forms, wealthy in watery store. These others say that he, God with 
far seeing eyes, is mounted on the lower seven wheeled six spoked oar" 

AV. IX. 9.12. (Whitney) 

The five footed father, of twelve shapes [Skrti), they call him rich in 
Ground {purisint i) the far (para half of the sky; then these others call (him) 
set {mrpita) in the lower outlook that served wheeled, six spokes " 

A Cf. KSfhmka BrShmana: Taitti. BrShmaffa III, 10. 4. 

8. Cf. cf. III. 9.1. 

4. The reading here may be ' sannikham' instead of ' satmihitam ’ 
which would giva the meaning: of the colour of gold, cf lia. 15 
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ime : these knowers of the truth of time 

saptacalte: having the seven planets, Sun, etc as wheels, 

$adart : having six seasons as spokes, 

In such a chariot called a year, the whole world, 
vicak$aifam : al ly, so as to be unsh&keable, 
arpitam : is fitted 
iti ahuh : Thus they say* 

I. 12. Maso vat prajdpatis tasya kr$napak$a eva 
rayih suklah pranas tastndd eta f^ayaft iukla 
iqtam kurvantitara itarasmin . 

Month indeed is PrajSpati: His dark fortnight is * rayi 9 
and (His) bright fortnight is breath {prStta). Iberefore 
these seers perform sacrifices in the bright (fortnight). 

Others in the other (i-e. dark fortnight). 

Commentary : 

For the sake of meditation, (upasana) (Pippaldda) shews 
that just as the year is divided into the forms of 'ray? and 
1 prarya / so also the month is divided 

mdsah . prdt^ah : The meaning is clear. 

tasmdt . therefore. Because the bright fortnight is 
superior (to the lark fortnight) on account of its being prdffa; 
therefore, 

f$ayah : seers, all the seers of the trancendental things 
iukle : in the bright fortnight alone 
iqtam: all the desired good actions 
kuroanti : do. 

Hart : (but) other seers, the ignorant 
itarasmin: In the other, that is in the dark fortnight 
which being non -prdrta has no value (do these actions). 

I. 13. Ahordtro vai prajdpatis tasydhar eva prdtfo 
ratrireva rayih, prdi\am va ete prashandanti 
ye diva ratyd saihyujyante. Brahmacaryam 
eva tad yad rattan ratyd samyujyafde. 
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The day and night indeed are Prajapati. His day time 

is breath- His night is rayi. Those who enjoy sexually 

during day time waste their breath ; (whereas) sexual enjoy¬ 
ment daring night time is Brahmacarya itself. 

Commentary : 

This same division (into breath and rayi) (Pippalada) 
shews in respect of day and night for the sake of meditation 
(upasana). 

ahoratro vat: the meaning is clear. 

Because day time is of the form of breath, therefore 

ratyd : for sexual enjoyment - Here the instrumental case 
is used to denote the cause which is here the end. 

ye diva samyujyante etc: by the day which is the breath 
those who have intercourse with women—these, 

Prarpm vai: the breath itself 

praskandanti: dry np very much. Dne to misuse of 
breath they kill breath itself. 

Raising the question 'If so' the householders ( gfhastha) 
should not approach their wives (at all), (Pippalada) replies 
(now) that they could (approach their wives) during night 
times. 

brahmacaryam eva: indeed it is continence- Intercourse 
with women during night times is continence itself It 
cannot be called copulation (tnaiihunam J, that is, it does not 
cause any harm. 

I - 14. Annam vai Prajapatis tato ha vai tad retas 
tasmdd itnafy prajah pr a jay ant a iti . 

Food indeed is Prajapati. From Him verily the semen. 

From it come forth these creatures. 

Commentary : 

Raising the question as to how Brahman who is of the 
form of matter, soul and time, can be said to be the material 
cause since it is seen that this semen which is an evolute of 
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food is the material cause of creatures, (Pippalada) answers 
(as above) 

annam vai: because Brahman called Prajapati is Himself 
iu the state of food, and in the state of semen resulting from 
it, therefore all creatures come forth from the Brahman who 
is of the form of different states of matter, soul, time in the 
form of year, month, etc., food and setnen. So it is reasona¬ 
ble to say that Brahman called Prajapati is the material 
cause. 

I. 15. Tad ye ha vai tat prajdpativratam caranti te 
mithunam vipadayante. Teqam evai$a 
Btahmaloko Yesjdm lapo brahmacaryam ye$u 
satyam pratiqthitam. 

I. 16. Teqatn asau virajo BrahmaJoko na yesu 
jihmam anrtam na fftayd ceti. 

Therefore those who perform the prajdpati-w w bring 
forth a pair. For those alone this world (of Brahman). 

Who practise tap as and Brahmacarya (and) in whom truth 
is established: 

For those this faultless world of Brahman: in whom 
there is no crookedness and falsehood (and) no trickery- 

Commentary : 

(n this connection, deprecating those who do not seek 
liberation, Pippalada praises those who seek : 

Tad ye ha vai : therefore those who perform the prajapati* 
vow as duty, that is eating food called here Prajapati, annam 
vai prajapati}y. (Praina . I. 14), those who are given to eating 
food and incontinence, verily those alone bring forth progeny. 

e§a Brahmalokah : this world that is of the form of sons 
and cattle and food 1 ; the world of the form of Brahman as 
effect (karya-bhuta), is only for those but not for the seekers of 
the Self. This is the idea. 

• 

1. This reading is in Snandfiarama ed. It is not found in Mss. and 
grantha. The Mss . (SVOI) further omits: karyabhUtabrahmarVpa . 

3 
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ye$dm : On whose part there is self-mortification (drying up 
of the body, tapas) that is abstention from eating excessively! 
and avoidance of sexual enjoyment and in whom truth 
speaking is established, and in whom there is no crookedness 
such as described in the passage * wicked men have one thing 
in the heart and another in their speech and still another in 
their acts,' and in whom there is no falsehood, such falsehood 
as is injurious to others, 1 for'“them there is the world of 
Brahman free from all faults. 

Brahmalokah : means Brahman Himself is the world. 
That is Brahman is the ultimate goal (to be attained), since this 
is the interpretation given by Vyasarya in the sarva-vydkhydno - 
dhikarana. 

iti : indicates conclusion of the chapter. 

End of the First Praina. 


SECOND PRAINA 

II I. Atha hainatn Bhdrgavo V aidarbhijt 

papraccha. Bhagavan katyeva Devdhpra • 
jam vidhdrayante hatara etat prakdiayante 
hah punar e$am variqtha iti. 

Then Bhargava Vaidarbhi asked him (Pippalada) : “Sire, 
how many gods support the creatures ? Who (among them) 
illuminate this ? Who again is the best* among these ? 

Commentary : 

Now are introduced questions for the sake of elucidating 
the (nature of) inner soul (which is) distinct from the body f 
organs, mind, breath & etc...It is stated by Vyasarya that “ In 
the following sections the inner soul is clearly taught." 

Atha : After the question by Kabandhin (had been 
answered) 

1, No commentary on the word , mlya * is found in the tart. 

2. Home translates * chiefest * 
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Bhargavo Vaidarbhih papraccha : (Pippalada) was asked 
by Bhargava Vaidarbhi thus: 

Bhagavan : O Sire I What number of gods support the 
creatures of the I orin of immovable and movable ? Which 
among the same gods illuminate this body, the effect of them ? 
Who again atuoug them is the superior ? 

II. 2. Tasmai sa hovacakqpo ha vd <?a devo vdyur 
agnir dpah pfthiv » vahmanahcak$uh&rolram 
ca. Te praka&yabhivadanti vayain etad 
bdnam avastabhya vidhdrayair.ah. 

To him he (Pippalada) said: ‘Indeed this ether, the 
god wind, fire, water, and earth, speech, mind, the e> e, and 
the ear, these illumnating (the bod}) # declare "We uphold 
and support this arrow 1 2 {bana).” 

Commentary : 

Tasmai sa hovdca. the meaning is clear. 

With a view to describe the chief breath {prana) as the 
supporter, the illuminator and the best, he (Pippalada) narrates 
a story. 

Ha vai : indicates too-well-knownness 
e$ah: The well-known ether ( aid&a) 

Devafr: One who goes; from ‘ div’ to go. Such Vayu f 
Agni, Apah, Pftbivi; 

Vdk : by the word ‘ speech ’ are indicated by secondary 
significance all the motor organs 

Cdkquly krotram ca : By the words 1 eye' and ‘ ear' the 
sense-organs are indicated. 

Te : These Akaia and others: all having assembled and 
standing around said pointing to the body thus "We 
support aud uphold the body which wanders like an arrow.” 
The meaning is 1 We support it since we ate able to perform 
various actions such as creating space {avaia&a).’* 

1, 3use translates 4 trnni 1 

2, The S.n, text reads SkSsa. 
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II. 3, 4. Tan vari$thah prana uvdoa md moham dpa- 
dyolhaham evaitat pancodhatmanam pravi. 
bhajyaitad bdtfatn avatfabhya vidharayamiti. 
Tc’kraddhadhandh,, 

So ’bhimanad urdhvam utkrdmata iva tasmin- 
nutkrdmatyathetare sarca cvotbrdmante tas- 
mimkca prtiatfhamanc sajva evapratigthante- 
Tad yatha makqika madhukararajanam 
utkramantam sarvd evotkramante, taamiihkca 
prati$thamane aarvd tva pratitfhanta evam 
vdhmana&cakqujh, hratram ca te pritah prarpam 
stunvanti: 

To them, Prana, ^the chiefest breath, said ‘ Do not get 
deluded. I alone differentiating myself five-fold uphold and 
support this arrow.’ They were distrustful. He, being 
proud, went up as it were. When he begins going out, 
then all the rest begin to go out. When he settles down 
then all of them settle down, even as all the honey-bees go 
out when their leader (king bee) goes out and settle down 
when he settles down. So also speech, mind, eye and ear. 
They (being) pleased praised breath . 1 
Comment art : 

Tan varitfhah : The meaning is the chiefest breath said 
to this effect. 

lid moham apadyatha : Do not get deluded. O ether and 
others, do uot get this perverse view. I alone diffirentiating 
myself into the five forms of prdtia, apdna, vydna, samdna and 
uddna support (this arrow). What is meant by the chiefest 
breath in saying thus is” O ether etc., you are capable of, 
yielding snch particular effects as space and others 1 ; but I am 
capable of doing your activities because of being the cause of 
(all) your actions. But in respect of the action of keeping 
alive (any creature) which I perform none among you is 
capable. 

* 

I. cf. BG. XV, S. BSNA translated as ' arrow 1 means sarlram , 

% Xnanda ed. and NAgarl ms: add na tu sarvakSryaksantSh. 
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Te ahraddadhanah .: They had no belief in his words. 
Then the Breath perceiving their pride, overtaken by pride, 
with a view to exhibit his power over the hundred and eight 
vital spots lifted himself out of his place a little. The word 
' iva * means 1 a little*. In case of his actual going out there 
would result an irreparable loss of the body. Thus thinking 
he lifted himself out a little alone. This is the idea. 

Tasmin utkrdmati : Thus when the chief breath rose up . 
all the other breaths rose up. 

Tasmimstu : When he settled down lest the body should 
fall all the other breaths settled down. Here (he) gives an 
illustration: 

Yathd mak$ikd madhukara : even as the honey-bees rise 
up to follow the king-bee in its rising up and when be settles 
down they settle down, even so the breaths, speech etc., do 
the same as the chief breath does. This is the meaning. 

Te pritah : Speech and others pleased with this manife¬ 
station of the gTeatuess of the chief breath, praised Him. 
This is the meaning. 

Siunvanti : The change of conjugation iustead of stuvanti 
is a Vedic exception. 

II. 5. Eqo 'gni&tapatytqa surya e$a parjanyo tna- 
ghavdtt e$a vdyuh : c$a pjthivi rayir devah 
sadasaecdmfiam ca yat. 

This as fire heats, fhis is Surya, Parjauya Indra, this 

Vayu ; this earth, god rayi, and sat and asat and what is 

immortal. 

Commentary : 

He (Pippalada) cites the hymn of praise. 

E$afy: mukhyaprariah : this chief breath burns with the 
form of fire. 

Suryaft: this chief breath is himself the Sun, since the 
existence of all depends upon him. The co-ordination (samand- 
dhikaranya ) is in accordance with the maxim that "whose exis¬ 
tence is dependent on which, that is called as that itself*. 
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(liberally rendered fit means that if any thing is dependent 
upon another thing then the former can be called by the name 
of the latter. Here the existence of Surya depends upon the 
chief breath. Therefore Surya is called the chief breath itself). 

rayir devah : That is the god who has become water; in 
other words the Moon. 

sad asat: The words sat and asat refer to- the present aud 
the non-present, or to the perceived and the non-perceived 
(immediate and mediate objects) or to the gross and the subtle 
or the sentieut and non-sentient. 

Am ft a: lefers to liberation, since it also depends upon 
that (breath) 

II. 6. Ara iva rathanabh.au. prane sarvam j>rati~ 
hit am J Rco yajum$i samdni yajnah 
k$atram brahma ca. || 

All is established in the breath even as the spokes are 
joined in the nave of the chariot The fifes, yajus and sSmans: 
sacrifices, the k$atriya and the brahman (castes). 

Commentary: 

Aral).’, the word 'arah' means the sticks that lie between 
the nave and the felly of the wheel (of the chariot). The have 
(nabbi) means the central part of the wheel. Just as the 
spokes are fixed in the nave even so are all established in this 
breath. 

sarvam: All. The meaning of‘all’ is clearly elucidated by 
fco yajum$i etc. 

Brahma k$atram ca : Here the words ‘brahman and k$aira' 
indicate through secondary significance all the living cieatures 
immovables and movables. Thus having described the quali¬ 
ties of the chief breath pointing out at Him with the finger to 
each other, now they (the other organs mentioned) £raise'Him 
addressing Him directly: 
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II. 7. Prajapati&carasi garbhe tvam tva pratijdyaxe \ 
tubhyam prana prajdstvima balim hatartii 
yah prana ih pratititfhasi li 

Thou alone the Prajapati movest in the womb (of the 
creatures) and thou art born. These creatures take offerings 
(bali) to thee who art established by breaths. 

Commentary: 

Prajapatik carasi .: You being the protector of (all) 

creatures move in the womb with the form of wind called 
breath etc. (and) also being indeed of the form of the father 
on account of being the cause of conception and its develop¬ 
ment are born as son and others contrary to your being its 
cause. 

Prana: O breath, these creatures of the form of movables 
and immovables 

tubhyam : are subservient to you, since, 
balim : the food etc., (offerings) 

haranti : upaharanti : (they! carry or take for you who are 
established in all creatures through the functions of breathing 
and others. 

II. 8. Dcvandm asi vahnitamah pitrndm prathania svadha | 
rftr}dm caritam satyam atharvahglrasam asi . il 

Thou art the carrier (of oblations) to the gods: (thou art) 
the first oblation to the fathers: (thou art) the true conduct of 
the seers, Atharvans and Angirasas. 

Commentary : 

Devandtn asi vahnitamah : the best carrier of oblations for 
the gods. 

pitrtjdm Prathamd svadha: yon alone are the chief one 
who causes pleasure to the fathers 

R&ridtn .. You are the most superior activity of the 

form of regular and occasional (nitya aud naimittika) duties 
of the seers, Atharvans and Angirasas; this is the meaning, 
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II 9. Indras tvam prana tejasd rudro’si pari- 
rakptd I 

Tvatn antarikqe aarasi suryas tvam jyotijam 
Patih. II 

Thou art Indra, 0 Breath 1 thou art the Rudra by his 
power ( tejas ), (and) the protector. Thou movest in the 
atmosphere, thou art the Suryaltad of luminaries. 

Commentary : 

Indras tvam : O Breath you are Indra, ' The supreme 
Lord’ is the meaning, since the root is ' idi to lord over 
absolutely.’ 

tejasd : with power of the form of ability to slay all 
tvam Rudrah : you are He who causes (all) to weep 

Parirakfitd: means you are also the protector during the 
creative period (sthiti-kdla). 

Tvam antarikqe : you becomin g the Sun. the highest 
among the luminaries, move in the sky. 

II. 10. Yadd tvam abhivar$asyathemdh prat}a te 
prajafy I 

Anandarupds tigthanti kamdydnnam bhavi- 
Syatiti. II 

When thou rainest then O Breath, these thine creatures 
remain joyful (with the hope) that there will be food to their 
heart's content. 

Commentary : 

Yadd tvam: O Breath, when you having the form of 
clouds shower rain then these your creatures become blissful. 
Por what reason ? 

Kdtndya : for there will be food enough for (performing) 
disired things; since it is stated in the Chdndogya Up. (VII. 
10. 1). “ Whenever there is good rain then the 'creatures 
become blissful hoping that theer will be plenty of food.” 
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II 11. Vratyas tvam pranaikarqir atta vtivasya 
satpatify i 

V a yarn ddyasya datdrali pita tvam Mdtarikoa 
tiah 

O Breath! Thou art vrdtya , Thou al o the chief seer, 
the eater of the world (vtsva), the protector of the good. 

We are the givers of the enjoyable, 

Thou art our father, Msiarisvan. 

Commentary : 

Vrdtyalji : O Breath you are vrdtya' brahman without 
sanctifying ceremonies. You yourself are the chief seer of 
the mantras . You yourself are also the destroyer of the 
world. You yourself are also the protector of the good-men. 

vayamz we are the givers to you of the eatable, that is, 
enjoyable. In other words, (we are) servants O Matari^van, 
you are the father, that is, our nourisher. The absence of the 
two ‘n’s in Mdtarikvanah can be considered to be Vedic 
exception. 

II* 12. Yd te tanur vaci pratifthita yd irotre ya ca 
cak$u$i | 

Yd ca manasi santatd itvdm tarn kuru 
motkramik ii 

What form of thine is established in speech 
what in the ear and what in the eye 
and what form in the mind (is) stretched 
that form make thou beneficent. Do not go out (of the body). 
Commentary : 

Yd te tanur vaci .Which power is always established 

in the organs of speech etc., that is the power helping in 
controlling these organs, please make that power beneficent. 
Do not make (that power) useless (akivdm) by your going out: 
The meaning is: Do not go out (of this body). 

II. 13. Prar\asyedam vahe saroajp tridive yat 
pratiqthitam \ 

tydteva putrdn rai$asva brtica prajndm ca 
vidhehi na iti 1! 

1. VrStya: “ VrStyah samskirahinas ayflt ” Amara. 

4 
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pIL 1-2, 

All this (is) dependent on the will of Breath; (also) 
what is established in Heaven. Protect (us) just as the 
mother (protects) her sons. Bestow on us riches and 
intelligence. 

Commentary: 

Prartasyedatnz All the world dwells in His will. Vaia 
means will. That means the world is dependent upon His will. 

Yacca triiive : And whatever is established in Svarga 
and others is also dependent on Breath. Therefore protect us 
even as the mother (protects) her sons. Give us wealth (S>i) 
of the form of ability in performing our prescribed activities 
and intelligence conducive to it. 

End of the Second Prakna, 


THIRD PRA6NA 

III. 1. Atka hatnam Kaascdyahcaivalayana)h paprac- 
cha. Bhagavan hula e$a prdno jdyate katham 
aydtyasmihchatira atmanam va pravibhajya 
katham prdti$fhate kenotkramate katham 
bdhyam abhidhatte katham adhydtmam if*.. 

Then Kausalya Asvalayana asked him (Pippalada) Sire, 
whence is the breath bom ? How does he come into this 
body ? and how is he established (in this body) dividing 
himseelf ? By which does he go out ? How does he exist 
without and within ? 

* 

Commentary : 

Atha hatnam.. :The meaning is clear. 
pratifthate: pratiti$thati : is established. 

Ji ahyam abhidhatte i exists nearby in the form of the things 
lying outside. This is thAmeaning; since bahyam (that which 
lies outside) is an adverb modifying the verb ' exists nearby ’ 

III. 2. Tasmai sa hovacatiprainan pjcchasi btahtni- 
$tho’ siti toamaf te'ham bravimi , 
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He (Pippal£da) said to him “ you ask questions too big; 

You are devoted to brahman. Therefore I shall teach you/’ 

Commentary : 

Tasmai ..The meaning is clear. 

atipraknan ; means things that lie beyond (all) question, 
that is not fit to be questioned, occult. You ask. Therefore, 
you are most devoted to Brahman, almost a knower of Brah¬ 
man are you, that is you are not an ordinary man. There¬ 
fore I shall teach you (that) on account of your fitness. 

III. 3. Atntana evai$a pratto jay ate. Yathdi$a ptiru§e 
chayaitasminnetadatatam matio * kftendyatya - 
stnthcharire. 

This Breath is born from the Self alone. Just as the 

shadow (ch5y<Z) (follows) when the man goes, (and) (just as) 

in him this mind is always present (even so the breath) 

comes into this body. 1 2 without effort. 

Commentary ; 

He (Pippalada) gives the reply to the first question.® 
This breath is born from the Supreme Self alone. Tlrs is 
the meaning, since theie is the passage 44 Prana is born 
from this, also the mind and all organs ” ( Mund . Up . II. i 3). 
Then he gives the answer to the secoud question : How does 
the breath enter the body ? 

Yathaiqa Puru$e :— Just as the shadow goes along with 
the man when he goes,—certainly there is no other cause for 
the movement of the shadow—and similarly thi<? mind without 
any effort attaches itself in the soul inseparably {atafiam), even 
so breath also without effort comes into tne body. That is, 
the entry of the mind and breath into the “body is through 
(with) the souL The idea is that since breath cannot exist 
separated from the man, the relationship of breath is only 

1. The commentary of Sankara reads the first two sentences as the 
answer to the first question. It considers that the process of entry of «the 
breath int* the body is dne to ‘ the act of the mind* resulting in am and 
Virtue. 

2. Xnsdfiram* ed. reada prminasya for prathamaaya. 
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[III. 4-6. 


with the soul ( jiva ). Therefore no other cause is required 
(than the entry of the soul into the body) in respect of the 
entry of the breath, even as in the case of the mind. This is 
the intention. 

ITI. 4. Yathd samrcidevadhikrtan viniyuhkte etan 
grdmdn etdngramdn adhiti$thasveXyevame- 
vai§a prana itardn prattan pjthakprthagevQ 
sannidhatte . 

Just as the sovereign commands his officers saving M do 
you govern such and such villages ”, even so this breath 
controls other breaths individually. 

Ill 5. Payupasthe * panant cak?ukbrotre mukhandsi - 
kabhydtft pranah svayam prati$thate Madhye 
tu samanah. E$a hy etaddhutam annum 
saniam nay ait tasmdd etah saptdrci$o 

bhavanti. 

(He controls) apdna in the organs of excretion and gene- 
ration; himself (coming out) as prana from the mouth and 
nose is established in the e}e and th^ ear : in the middle he 
is santclna ; since this makes even the food th it ^as offered 
( hut am ): therefore these seven flames arise. 

Commentary 

Now He (Pippalada) replies to the third question %i How 
does the breath dividng itself get established? ” 

Yathd samrdf : Just as the sovereign assigning indivi¬ 
dually bis servants .officers) in charge of certain duties with 
the command that such and such officers shall govern such 
and such villages is established in those villages, through 
them, even so this chief breath is present or controls through 
his own parts apdna t vyana and others, other breaths corres¬ 
ponding to villages. 

Payupasthe : Payupastfra means pdyu and upastha 
(^vandva-samdsa) 

apdnam : Theie he fhieath) gets established* as apdna 
that is peifoiming the function of excreting urine, faeces etc. 
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pranahi the wind coming out from the mouth and nose 
and thus being of the lorm of prana is established in the eye 
and the ear (cak$uk s retro), that is, he controls them. 

Madhye : But in the middle he stands as samdna. 
e$ah; This, this $amana indeed 
hutam : food etc., that is eaten 

samam nayati: makes equal or appropriates to the 
seven elements {dhatus) (constituting the body) that is, divides 
it. 

tasmat: Prom th^ Sairiana breath the seven flames of 
stomach fire, named Kdli y Karali ( Mund . Up.) arise. 

III. f\ Hrdi hy e$a dtmd. Atraitad ekakatam nddi- 
tiam tashrn sat am hat am ekaikasyam dvasap * 
tat ir dvasaptatih pratihdkhdnddisahasrdi}i 
bhavanty asu vydnas car at i. 

In the heart indeed is the self. Here are hundred and 
one ncidis . Each of these has seventy-t^o sub-n3<fis and in 
each of these sub -tuldis (hitis) there are 100000 1 branch- 
nddis . In these (breath) moves (as) vydna. 

Commentary :— 

Hfdi e$ah : This soul yjiva ), in the heart in which the 
breath resides as samdna also resides Here (in the heart) 
there are hundred and one Each among these ndQi* 

has seventy-two divisions Each of these 72 divisions has 
100,000 branching nddis . In these (branching) nd4is (breath) 
moves (as) Vydna . This is the meaning 

III. 7 Athaiiayordhva udanah punyena put^yam 
lokam nayati pdpena pdpam ubhdbhydm eva 
manu$yalokam 

1. Ch Up VIIL The text a6 it is would seem to mean " Each of these 
nadis has hundred (subdivisions) and again each one of them has 72,000 
branch nS^is. It is ao construed by Sankaia. But R. R. thinks that satam 
sat am between tdsam and ekatkasy&m is not significant, so It must bt 
•ken with s&khanddisahasrdip. 
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Then by a certain one (nddi) the breath as uddno 
upward-moving leads to the good world because of merit, and 
to the evil world because of demerit, and to the human world 
because of both. 

Commentary : 

Atha : indicates the beginning of a new sentence (topic). 

Bkaya : By a certain nd4* 0 

urdhvah : upward 

uddnah : upward moving breath 

punyena : because of merit 

puqyain lokam : the world of Svarga etc. 

Pdpena : because of demerit 
pdpam : to the world of Naraka (hell) 
ubhdbhydm : by both these, merit and demerit 
tnanuqyalokam : to the human world 
nayatt : leads. 

The answer to the question 1 How dividing himself does 
the breath get established’, begins with “Just as the sovereign” 
and closes with “To the human world because of both.” In 
the middle of this answer to the fourth questioa 1 By which 
does he go up* is given in the passage '* Then by a certain 
nd4i the breath as upward-moving uddna because of merit 
leads to the good world.” 

III. 8. Adityo ha vai bdhyah prdi}a udayaty e$<z 
hy enam cdk$u$am prar^om anugrhndndh . 

Pfthivya m yd devoid saisd Puruqasydpdnam 
avatfabhyantard yad dkd&ah sa sanidno 
vdyur vydnah . 

Verily the outer prdya rises up as the Sun (Adityo) ener¬ 
gising the breath in the eye. That god who is on thj earth 
that is apdna of man Thai air which is in the midregion 
is the samdna. The wind (is) vydno ., 
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Commentary ; 

Then the reply to the question “How docs he exist with¬ 
out ? M is given. 

Cak$u$am prdt^am: The organ that lies within the 
eye-ball. 

anugrhnanah: vitalizing through furnishing the co¬ 
operative cause called the rays {aloka) 

pranah : The breath 

ddityah bahyah udayati : outside rises with the form of 
the Sun. Though Breath cannot be the Sun on account of 
difference between them, yet it can be seen that external Sun 
(Adttya) and others are stated to be breath etc., because of the 
assumption of non-difference due to the breath-element pervad¬ 
ing everywhere, or else for the sake of meditation. 

pfthivydm . : That god who being of the form of 

breath-element on the earth exists vitalising the organs of 
excretion and procreation which are controlled by a#7na-breath 
of the man. This is the meaning. 

Antard .: It can be seen that the mention of akaia 

(ether) as the same as Breath controlling the ether is due to 
secondary significance . This is the case with the following 
passage also. 

S amana indeed was spoken of as existing be'ween the 
abodes of Prana and A pane. Similarly in the case of the 
outer ether also the quality of being samana can be spoken of 
since that is also between the outer Aditya ot the form of the 
outer breath {Prana) and the earth of the form of outer apdna 
This is the intention. 

Vdyur vydnahi 1 he external wind is of the form of vydna 
on account of its vitalising the touch-organ etc,, t becau?>e & 
pervades everywhere the entire universe). 

III. 9. 10, 11. Tejo ha vd udanas tasinad upasantatejdh 

Punarbhavam indriyair tnanasi sampadyatndnaih 
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Yacoitta8 tenai$a pranam dydti pranas tejasa 
yuktah i Sahatmana yathdsahhalpttan 
lokan nay at i n ya evam vidvan pranam veda 
na hdsya prajd hlyate 1 mrto bhavati . Tad e$a 
Uoiafi : 

Light verily is uddna. i herefore (the Purusa) with 
declining heat comes to the breath together with the organs 
settled in the mind in order to get another birth through 
whatever desire he has in mind. Breath conjoined with th e 
light and the self leads to the world according to his desire. 

He who, knowing thus, knows the breath, his progeny 
will not perish. (He) becomes immortal. There is a verse 
in this connection: 

Commentary : 

tejo ha vd uddnah : The outward light is uddna since it 
is that which leads upward, 

tasmdt .: For that reason that light alone is that 

which leads upwards which is indicated here by the term uddna , 
upakdntatejah : with the heat in his body gone out 
: this jlva (soul) at the point of death 
yaccittah : in which his mind is, in other words which 
desire he has got or which human birth or divine or other 
one he desires 

tena : on account of that desire 
punar bhavam : in order to take rebirth 

indriyair mana&i sampadynidnaifi...Th^t jlva at the point 
of death comes to the breath which is with the organs of 
speech etc., having particular contact with the mind, as said 
in the commentary on the Sutra (by Sri Ramanuja) " The 
speech with the mind as it is seen and on account of scripture" 
(Sri Bhdqya IV. ii 1) referring to the passage "The speech 
merges in the mind" (Ch. Up. VI. 8, 6.). Though the scriptures 
state that 1 All the breaths, chief and subsidiary, go tg the soul 
and not the soul to the breath, as in the passage 4 to this soul 
at the time of death all the breaths go* (Bfh. Up. IV. iii. 38) 
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and this has been stated in the Sutra “ It (the breath) in the 
controller (soul) on account of its approach to him and others 
(V.S. IV. ii. 4) and the meaning of the Sutra is explained in 
the Commentary on that topic (adhikarana) thus: 

“ There the prima facie view is as follows “ Just as speech 
and mind merge only in the mind and breath (respectively) 
in accordance with the passage. ‘ The speech merges in the 
mind and the mind in the breach’ (Ch. Up. VI viii. 6-) similarly 
on account of the passage : * the breath (merges) in the light ’ 
(Ch. Up. IV. viii. 6.) the breath merges in the light alone.” In 
reply to this view, we state Tt (merges) in the controller’ (V. S. 

IV. ii. 4). The breath merges in the controller of the organs, that 

is, in the soul. 1 Because of its going to him and others,’ 
praita is stated in the scriptures as going to the soul. " In the 
same manner verily to this soul at the time of death all breaths 
go forth." Likewise the going-out of breath (Bfh. UP . IV. iii. 
38) along with the soul is stated : “When he goes out the breath 
goes out following him” (Bfh. Up. IV. iv. 2). and the estab¬ 
lishment of the breath together with the soul is also stated 
thus: “ At the time of whose going upward I shall be going 

out and on account of whose establishment I shall be establi¬ 
shed ” (Prakna Up. IV. 3). This mergence of breath in the 
light after its contact with the soul is stated here in the 
passage '* The breath (merges) in the light.” As the state¬ 
ment That the Yamuna goes to the ocean ” is not improper 
though the Yamuna goes to the ocean after joining the 
Ganges, even so (here).’’ (&ri-Bha$ya IV. ii. 4) 

Still it can be seen it is proper to mention the soul as 
going to the breath, as this passage chiefly concerns the 
extolling of Breath. 

pranas Ufa* 5...: Then in the manner (mentioned) in the 
passage ’breath merges in the light and the light in the 
Supreme Godhead 1 (Ch, Up. VI. viii. 6), conjoined with the 
light and Supreme Self, the breath leads the dying person to 
this or tflat world according to his will. Since thus the breath 
is the cause of leading upwards (to other worlds) only 
5 
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along with the light, the light also is the cause of leading up¬ 
wards, the light can well be udana. This is the idea. Though 
in the passage ** Breath in the light .the word ‘light,’ refers 
to all elements and not only to the light-element as stated in 
the Sutras " In the elements on account of scripture to that 
effect” (IV. ii. 5), ‘'Not only one (element) since {&ruti and 
Smfti) show ” (IV. ii. 6) and the Bhd$ya on these (Su/ros), it 
may be seen still that the (upantsadtc) statement is correct, 
since light is the chief element (among the elements) on the 
strength of the Bha$ya “ The Light indeed mixed with the 
other elements is indicated by the word light.” 

III. 12. Utpaitim ayatitn sthdnam vibhutvam caiva 
panaadkd | Adhyatmam caiva pratfa&ya 
vijnaydmftam aknutt vijnayamftamaknute 
iti N 

One knowing the birth, the entry, existence and over¬ 
lordship and also division of itself into five-fold forms in 
the body (adhyatmam) of the breath attains immortality, 
attains immortality. 

Commentary: 

tvam: to him who meditates upon the breath with 
reference to its origination, coming and establishment and 
others (i.e., going out etc.), there is no loss of off¬ 
spring, sons, grandsons and others. And also it becomes the 
cause of freedom through the accomplishment of meditation 
on Brahman obtained through the knowledge of the nature 
of the Pure Inner *- : elf. 

tad e$a ilokah: In respect of the meditation on the 
breath, the following iloka is recited : this is the meaning. 

Utpattim : The birth of the breath from the supreme Self 
and its coming (into the body) along with the mind.i 

sthdnam : His existence in such places of the body as the 
organ of excretion and procreation and 

vibhutvam : overlordship of the form of ownership men¬ 
tioned in the passage * Just as the sovereign commands his 
officers ’ ( Prakna III. 4) 



PBASNOPANISHAD-BHASH7A 


36 


IV. 1.] 

adhydtmam.. .pancadha : The five-fold existence as 
Prana etc., and also its fivefold outer existence as Sun etc., 
indicated by the particle 4 ca 9 (and), 

vijndya: knowing 

amftam ahnute: one attains the Immortal, that is one 
attains liberation. The repetition of ‘knowing one attains 
the Immortal * indicates the^close of the reply. 

End of the Third Pra&tta. 


FOURTH PRASNA 

IV. 1. Atha hainam Saurydyani Gargyah papraccha. 

Bhagavannetasmin puru$e kani svapanti 
kanyasmin jdgrali hatara e$a dtvah svapnan 
pasyati kasyaitat sukham bhavati kasminnu 
sarve samprati^thitd bhavantiti. 

Then Sauryayani Gargya asked him (Pippalada) #l Sire, 
which are those that sleep in this person ? (and) which are 
awake in him ? As what does this god experience dreams ? for 
what reason is it that delight occurs ? and who is that in 
whom all are well established ? 

Commentary : 

Puru$c: Person; when he is in sleep, must be added. 
Kdni asmin : Here also when is in sleep 4 must be added. 

e$ah devah: Deva is jiva (soul), He is called 1 deva ’ 
on account of his possessing 4 luminosity’ etc. (attributes). 

hatarafyi Being of what nature does he experience 
chariots etc. (cf. Srfr. Up . IV 3 I) in diearas. This is the 
meaning. 

Kasya...: For what reason does delight derived from 
sense objects occur ? is the meaning 
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IV. 2. Taatnai so hovdca. Yathd Odrgya maricayo 
’rkdsydstam gacchatah sarva etasmimstejo- 
maffefala ekibhavanti. Tah punah punar 
udayatah pracaranty evam ha vai tat barvatn 
Pare deve manasyekibhavati. Tena tarhyeia 
pvruqo na ijrpti na Pabyati na jighrati na 
rasayate na spfhate nabhivadate nddatte 
ndnandayate na viafjate neydyale svapitity/d- 
cakqate. 

To him he (Pippalada) soid”0 Gargya, just as all the 
rays of the sun who sets become one with the luminary-orb 
and again and again when he rises (they) spread allround 
even so verily all that becomes one with the mind the 
transcendent godhead, 'therefore then this person does not 
hear nor see nor smell nor taste nor touch nor speak nor 
take nor enjoy nor excrete nor move about. They say “ (It) 
sleeps 

Commentary:• 

Just as in the evening when the Sun sets, his rays become 
merged in the Sun’s discus without spreading in all directions, 
and again when he rises his rays spreading in all directions 
illuminate (everything), 

evam tat sarvatn • so all this group of sense-organs 

pare deve manasi: in the mind that is superior to all 
others, having the qualities such as luminosity 

ekibhavati: becomes one ; becomes such as has a parti¬ 
cular contact that hinders their tendencies doing their respec¬ 
tive functions, this is the meaning 

tena : because of the cessation of the' activities of the 
organs of hearing etc., 

Anandab : the function of procreative-organ 
viaargdh : the excretary function 
neydyate : means does not move 
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By the passage ending with ' svapititydcal/$ate,‘ the 
reply is given to the question * what are those that sleep in 
the persou ?' that those that sleep are the outer organs of 
sensing and action. The singular in ' svapiti ' is with 
reference to the organs taken individually. 

IV. 3 & 4. Pranagnaya evaitasmin pure jagrati. 

Garkapatyo ha va* c$o'pano vydno’nvdhd- 
ryapacano yad garhapatyat pratjiyate prarfa • 
yanddahavaniyah pranah. 

Yaducchvasani&vasavetdvahuli samatn naya- 
titi sa samdnah. Uano ha vdva yajaniano 
itfaphalam evodanah sa enam yajonidnam 
aharahar brahma gamayati. 

In this city (of Brahman) the fires of breath alone are 
awake. The apSna indeed is the gSrhapatya, t vy3na is the 
anvaharyapacana *3havantya is prSna on account of being 
taken, as it is from gSrhapatya .' Since it makes even 
the two oblations of the form of inhalation and exhala* 
tion it is sam&rta. The mind verily is the sacrificer. UdSna 
verily is the result of the sacrifice, this leads the sacrificer 
daily to Brahman. 

COMUKNTABY : 

Then the reply is given to the question “Which are 
those that are awake in him ?”:— 

Prdtfdgnayafy: The fires of the fotm of breath, prana, 
apdna and others alone 

rtasmin pure : In this body referred to as city 
jagrati : keep awake; this is the meaning 

Here it is intended for the sake of meditation to show 
the identity of Agnihatra with the five breaths, inhalation, 
exhalation and the mind which keeps awake during the sleep 

1. GSrhapatya is that which belongs to the householder. 

2. AnvahSryapacana is that fire that cooks the rice called amvahtrya. 

3. Pranayanam means taking of the SHtroaniya fire from the gSrha- 
patye which is kept boning always. 
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state. The active mind is the sacrifice! Apana is garhapatya 
on account of its abiding in the Mulddhdra. Vyana that is 
adjacent to it is the soutbern*fire called anvdhdrya-pacana. 
Prana that has its source in apana is ahavanlya, on account 
of its similarity to ahavanlya fire which is taken from the 
garhapatya fire tin sacrifice). The two functions iuhalation 
and exhalation that are dependent upon it are the two 
oblations mentioned in the passage “Two in the. Ahavanlya ” 
{&at. Brah.) 

The Santana- breath that is the cause of inhalation and 
exhalation is the Adhvaryu who can be described as he who 
makes even the oblations. But the uddna -breath is such, 
since it is that that leads the sacrificer upwards to the other 
world. In this manner he (Pippalada) shows the eight things 
that form parts of the Agnihotra (sacrifice), namely, the 
sacrificer, the three fires, the two oblations, and the officiat¬ 
ing priest and the result, in the eight things of the form of 
five breaths, inhalation and exhalation and the mind 

Though here according to the passage “ Even so all 
these creatures daily approaching this Brahman do not 
attain it” ( Ch. (Jp VIII iii. 2) the approach towards 
Brahman is taught only in respect 'of the soul and not in 
respect of the mind, still since the mind is said to approach 
the nerve puritat it can.be seen that the mention of leading 
the mind to Brahman who is in the puritat is reasonable. 
Then he replies to the question “ As what does this God 
experience dreams?" 

IV. 5. Atraifa devah svapne mahimanam oniibhovati 
Yad df^am df<ftam anupakyati irutam 
irutam evartham anuipyati deiadigantaraiioa 
pratyanubhutam punafy punah Pratyanu- 
bhavati df$(am cd tfttam ca irutam cdkrutam 
canubhu'am cdnanubhutam ca saccdsacca 
sarvem pakyati sarvah paiyati. 

Here this God enjoys greatness in (his) dreanr, since 
hfc reperceives whatever he had perceived and . rehears 
whatever he had heard and whatever has. been experienced^ . 
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other places and in other directions he again experiences (in 
dream). He, being all, perceives all that have been seen atid 
not-seen, h^ard and the not-heard, experienced and not* 
experienced, and the existent and the nonexistent. 
Commentary : 

atra : here, iu this state (of dream) 
e$a devah : This soul 
svapne: in dream 

mahimdnam : greatness in possessing elephants, horses etc # 
anubhavati : experiences. 

dftfami what was seen during the waking state the 
same one sees again in dream. 

df$fam df^tam : frequently seen is the meaning 
krutam: heard 

de&ai things experienced daily in other places and in 
other directions he again and again experiences. There is no 
rule that only things that were seen and heard are experienced 
in dreams. At times things that were never experienced 
such as cutting of one’s own body are experienced. 
saccdsacca : existent and non-existent 
sarvah pakyati : being all one perceives; one, being the 
seer, heater and the smeller, the goer, speaker and the rest, 
experiences, this is the meaning. 

The idea is though at that time (of dream) all the organs 
of sense and action which function during the waking state 
are inactive, still one, becoming the seer etc., with the help of 
the body and organs created by I^vara iu dream-state, 
experiences. 

IV. 6. Sa yadd tejasd'bhibhuto bhavatl atroi$a 
devah svapandnna pasyaiy atha yadetasmth - 
charlre sukham bhavati. 

When he becomes united with the Light then this god 
experiences no dreams. Now whatever delight there is it 
happens in this body. 
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Commentary : 

Sab: He 

yadd : in which state 

tejasa : with the supreme Self here called light on 
account of its illuminating things 

abhibhuto bhavati : as stated in the passage 11 0 child 
then he tiecomes united with the‘Being,” (Ch. Up. VI. viii. 1). 
" Verily he becomes then united with the Light" (Ch. Up. 
VIII. vi. 8), becomes united, that is, gets embraced (by God). 

atra : in this state 

svapndn: dream-objects 
no pakyati : does not see. 

Now consequently the reply given to the question 
“ As what does this god experience dreams ?” is that at 
the time not becoming united with Brahman and when the 
mind alone is left (to enjoy, work ?) then one experiences the 
dream-objects. To the question “ For what reason does the 
delight happen?” he (Pippalada) replies.*... 

Atha : Whatever delight happens tint delight happens 
only when there is the body. This is the meaning. That is, 
the body alone is the cause of pleasure derived from objects, 
since there is the passage “ Pleasure and pain do not touch 
one when oue is disembodied” (Ch. Up. VIII. xii. 1). 

IV. 7 So yathd s ornya vaydmsi vdsovj-k^am sampratitfhante | 
Evam ha voi tot sarvant para dtmani sampratitfhate II 

The birds resort to the tree in which they reside, just as 

this instance, even so do all these verily go to the Supreme 

Self. 


Commentary : 

He (Pippalada) now gives the reply to the question *' In 
whom are all established ?" 

vaydmsi : birds 
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vasovfksam: the tree wherein they dwell 
prati: to (must be added) 
samprati^fhante : resort 

sa yatha : just as the example so also these are established 
in the Supreme Self. This is the meaning. 

IV. 8. Pfthivi ca pfthivimdtfd capakcaponiatra ca 
tejakca tejomatra ca vdyukca vdyumdtrd 
cdkdiakcdkdkamatrd ca cakpiica dra$tavyam 
ca krotram ca krotavyam ca ghrai^am ca 
ghrdtavyam ca rasakca rasayitavyam ca tvak 
ca sparkayitavyam ca vak ca vaktavyam ca 
hastau cdddtavyam copasthakcanandayi * 

' tavyam ca pdyukca visarjayitavyam ca padau 
ca gantavyam ca tnanakca mantavyam ca 
buddhiica boddhavyam cdhahkarakcahah- 
kartavyam ca cittam ca cctayitavyam ca 
tejakca vidyotayitavyam ca prdtia&ca vidhara - 
yitavyam ca. 

And the earth and the subtle earth, and water and the 
subtle water, and light and the subtle light, and wind and 
the subtle wind, and the v ether and the subtle ether, the eye 
and the perceivable the ear and the audible, the nose and the 
smellable, taste and the tastable, touch and the touchable, 
speech and the speakable, hands and the graspable, the 
genetive organ and the enjoyable, the anus and the excreble, 
the feet and the walkahle, mind and the mindablei under¬ 
standing and the conceivable, egoism and the object of egoism, 
thought and the thinkable, luminosity and the illumihable 
breath and the supportable. 

IV. 9. li$a hi dra$ta sfira$ta irota ghrdta rasayita 
manta boddha harta vijfidnatma puru$ah sa 
part 'k$ara atmani sampratisthate. 

This indeed is the seer, toucher, hearer, smeller, 
taster, junker, conceiver, doer and the person of the form 
of knowledge. He gets established in the transcended 
imperishable Sel f 
6 
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Commentary : 

Now (Pippalada) explains the word 4 All* (in the previous 
mantra ). Here, by the word pfthivt-nidtta is indicated the 
earlier state of the earth which is mentioned in the purayas 
as gandha-tanmatra , the sinell-in-itself. This (explanation) 
applies to all the subsequent usages of the word ' mdtrd 9 (in 
itself). 

e$a .: The idea is that the entire world of the form of 

sentient and insentient and of the form of doer, instrument 
and object is dependent upon Him. Since here mention is 
made of the conceiver, and doer of the nature of know¬ 
ledge, the logicians who hold that the soul is only a knower 
not having the nature of knowledge, and the upholders of the 
theory of illusion who declare that the soul has the nature of 
knowledge and is not a knower are both refuted. 

IV. 10. & U Param tvak$aratn pratipadyate sa yo ha 
vai tad acchayam akarxram alohitam kubhram 
ak$oratn vedayate yas tu somya sa sarvajnaji 
sarvt bhavati. Tad eka klokah . 
vifnandtma saha dtvaihca sat vaih 
prdi\a bhutdni sawprati$thanti yatra \ 

Tad ak$aram vedayate yastu somya 
sa sarvajnah sarvam evavivekcti I! 

He who knows this shadowless bodiless colourless self- 
luminous imperishable (self) he becomes a knower of all and 
becomes the possessor of all. On this there is a verse: 

Whoever knows that imperishable, in which the soul of 
the nature of knowledge, breath together with all the god 9 
(organs) arid the elements are established he knowing all 
pervades all. 

Commentary : 

sa yo ha vai: here by the word chdyd action (karma) 
which restricts knowledge, is referred to 

acchayam .: means free from sin, consequently, 

akarxram: bodiless, alohitam : ^olourlfs^ Void of colour. 
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iubhram : self-luminous, ah^aram : imperishable (the 
Supreme Self) 

vedayate : knows, 
sah : He 

somyo : O lucky man! 

Parameoakqoram: Brahman, Vasudeva 

« 

pratipadyate: having attained, becomes the knower of all, 
saroi bhavati : becomes ooe with all his desires fulfilled. 

tad e$a slokah : Referring to that Brahman this Sloka is 
read; this is the meaning. 

sarvair dtvaih : together with the organs of speech etc. 

prdtfdfr: chief breath, 

bhutdni : the gross elements 

vijhdndtmd : the soul 

yatrai in which 

pratitiqp-anti: are established 

tat : that 

iubhram : self-luminous 

akgaram: imperishable (Supreme Self) 

yo janati: whoever knows 

sah : he 

saroajnah . knowing all 
saroam eva : all the created 

dviveia: pervades. As stated in the passage "There 
happens free movement in all the worlds" (Ch, Up. VII. xv.2 
Bhuma-vidyd) one becomes capable of moving in all the 
worlds one desires This is the meaning. 


End of the Fourth Praina. 
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FIFTH PRASNA 

V. 1. Atha hainatn Saibyah Satyakantakpapraccha. 

Sa yo ha vat tad Bhagavan manu$yc$upraya- 
nantam ohkaram abhidhyayUa t katanram vava 
sa tena lokam jayatiti . Tasmai sa hovaoa. * 

ThenSaibya Satyakama asked him (Pippalada): “O Sire 
he who among men meditated on # OM upto the end of his life, 
which world will he win by means of it ?'* To him he 
(Pippalada) replied: 

Commentary : 

Ha vat : indicates well-knownness 

sah: The pronoun *ah refers to the fit-person in general 

Bhagavan : O one fit for adoration (or worship) 

yaJt : which fit person 

manu$yc$u : among men 

prdyanantam . upto the time cf death 

Ohkdram abhidhydyxta : will meditate on the syllable OM 

sah : he 

katamam lokam : which world 
t&.a : by means of that syllable 
jayati: wins, attains. 

xjava : indicates emphasis or well-knownness. 

V. 2. Etad vai Satyakama param cdparam ca 
brahma yad ohkdrah I Tasmai vidvan 
etenaivdyatanenaikataram anveti . |j 

It is omkara O Satyakama which is the brahman 
superior and inferior. Therefore the knower by this means 
follows (takes to) one of them. 

COUMENTA? Y : 

O Satyakama : 
etad eva : this itself 

Param caparam ca Brahma : is the superior as well as the 
inferior Brahman. The meaning is that it signifies both 
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(aspects of Brahman). That this co-ordination is due to the 
relation as word and meaning is explained by Vyasarya in the 
“Ik^atikarxnadhikaraua" ( Vedanta Sutras I. iii 12). 

What is that ? The reply is the Oihkara. 

tasniat : therefore; sah : the meditator ; etena eva dyata - 
ntna ; by the path of this Syllable alone 

ekataram : The superior *or inferior Brahman 
anveti : meditates, is the meaning. 

V. 3. Sa yadyekamatram abhidhydyita sa tenaiva 
samveditaslurnam eva j a gat yam abhisam - 
padyate . Tam too tnanu$yalokam upanaya- 
sa tatra tapasd brahmacaryct^a sraddhaya 
samp anno mahimdnam anubhavati . 

If one meditates upon it with one moment (matra) f by 
that getting established (one) becomes respectable in this 
world. Him the fks lead to the haman world. He fall of 
tapas t chastity and faith, there enjoys gteatness. 

Commentary : 

sak : the Meditator 

yadi .: It he meditates on the syllable pronounced 

short (for the duration of just one moment) which indicates 
the inferior Brahman, that is, he who meditates on the inferior 
Brahman uttering the short-syllable indicating the inferior 
Brahman 

tenaiva : by that meditation on the inferior Brahman alone 
by means of Omkara of one moment 
samv* ditah : becoming existent 

1. Hume translates eka-m&rB as one element (a), two mStrOs as two 
elements (a u) which interpretation is obvionsly wrong, for it is stated that 
the OnkSra should not be split at all. Thus Rahgaramfinnja points onl 
that it refers to thne-span ia., ekam&tra, means having the duration of one 
moment dvuqBtra as having two moments. s 

cf. also Note on pp. 16^ Trans, of Sankara-BhS$ya on Prainopanisad by 
S, Sitaramfliastri ed. 1806. 
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j a gat yam : on this earth 
abhi: abhyarhitah : great 
sampadyate: becomes. 
tarn : Him 

Rcafr : the fk mantras 

manu$yalokam upanayante : lead to the human world: 

sah : be led to the human world 

tapasd : practising fasting 

brahmacaryena : avoiding sexual intercourse 

kraddhayd : with faith in the other world 

sampannah : (if he is) full of all these (three) 

mahiindnam : greatness, that is, the meditation on Brah¬ 
man resulting in the Supreme Goal ( kreyas-sddhanatn ) 

anubhavati ; practises. 

The doubt that how this syllable l OM* could be a short 
one since there is no such short sound in respect of the four 
vowels (e, o, ai, au) all of which are conveniently called by 
Papini ‘Be' (pratydhdra), need not be entertained since such a 
short sound is found in colloquial usage. 

V. 4 Atha yadi dvimatrena manasi sampadyate so 
V tarik^am yajurbhir unnlyate sa somabkam . 

Sa somaloie vibhutim anubhuya punardvartate . 

Then if here occurs in one's mind meditation by the 
syllable OAf with two moments one is led to the sky by the 
yajus, to the lunar world. He after enjoying greatness 
in the lunar world returns (to birth in this world). 

Commentary : 

Atha yadi .: By the syllable Om of the duration of 

wo moments if one meditates in his mind on the inferior 
Brahman, one is*led by the Yajus (mantras) to the lunar world 
which rests in the sky. 




PBASNOPANISH AD‘BH A SHY A 


41 


V. 5.] 

aah : the person meditating by the two momented-syllable 

antarikqam : shy. It is held iu the /kqatikarmddhtkararfa 
(I. 3. 12) that the words antarik$a and somaloka (sky and 
the lunar world) signifying all those worlds that are above, 1 2 
indicate what takes place after death. Accordingly it 
is stated in the &ti Bha$ya in the ik$atikartnahdikara*ia 
thus: , 

“ Dividing into two as this—worldly and other-worldly 
what was mentioned already as the inferior effected (kdryam) 
Brahman, stating that those who meditate on OM of one 
moment get the result of the form of enjoyment in this 
human world, and stating that those who meditate on the 
OM of two moments have the result of the form of enjoy¬ 
ment in the other world indicated through secondary 
significance by the word ‘sky’ . ...” *(£rt Bha$ya 1. Hi. 12). 

somaloke : in the lunar world, i>e. 9 having enjoyed in the 
other world, he returns (to biith) at the end of (or after exhau¬ 
sting) the fruits of his good deeds. 

V. S. Yah punar etam trimdtref}omityetenaivak- 
qarena par am pvtv$am abhidhyayita sa 
ttjasi surye sampannah . Yathd pddodaras 
tvacd vinirmucyata cvam ha vai &a pdpmana 
vi nirmuktah sasamabhirunnlyate brahma - 
lokam sa etasmdjjivaghanat par at par am 
purisayam puru$am ik$ate. Tad etau ilokau 
bhavatah . 

He who will meditate on the Transcendent Person by 
this very syllable OM with three moments he contacting the 
effulgent Sun, freed from sin just as the serpent gets rid of 
its coils, is led to the brahman-world by the s2mans . He from 

1. Msa. ieads Urdhvaloka. Ata eva in added by the Mss. This whole 
passage is omitted in the Grantha ed. But it la found in both the Mss- 
and Poona ed. 

2. TUbaut: Sri BhSsya trans. p.313-4 tenders it well but the 
ekam&tra, dviniatra and trimttra are wrongly construed as by Hume, an 

referring to the syllables composing the Off (AUH\ 
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this world of men perceives the Transcendent of all trans* 
cendents resting in the city. There are two verses in this 
regard. 

Commentary : 

Yah : He who by this same syllable which as one- 
momented and two-momented brings about inferior results* 
meditates upon the Supreme Self,, 

abhidhyayita : meditates devotedly, that is incessantly 
sah : he, the meditator, 

tejaai siirye : coming into contact with the Sun in the 
luminous world, 

pddodarah : that which has its belly as its feet, that is 
the serpent, 

yatha tvacd vinirmucyate : just as ‘the serpent’ gets rid of 
its worn out skin, 

eoatn pdpmand vinirmuktah: even so freed from sin 
brahmalokam : to the world of the Lord, Vaikuptha, 
samabhth: by the Sdmpns, the songs of the Sdtna Veda , 

unniyate : is led up. 

Since there is another pronoun "sa pdpmand vinirmuktah ” 
here it is explained by Vyasarya that saadmabhih must be one 
word (instead of sah and samabhth), and it meaus “By persons 
singing the Samans or speaking sweet words”. 

etaamat: Since it is stated in the Bhdqya, Ikqatikarrrid 
dhikarana (I. iii. 12) that he who has a body due to action is 
jtvaghana' and that that state is ascribed to the Brahma in the 
text 'who first created the Brahma {brahmdnam),' here the 
word jivaghana refers to the world of samsara. ’ 

ghana : here the word *ghano' refers to one who is 
embodied, since the word is enjoined by Panipi in the sense 
of * solidity* which is called , murti > in the Sutra *SSurtau 
ghanah ’ ( Pdtfini. III. iii. 77), and since solidity can apply to 
the soul (only) through its body. 
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tasmat para}} . beyond that, that is, the pure soul, 
tasmat api parabhutam : one who is beyond that even, 

purisayam : One that rests in all creatures as their inner 
self, as stated in the passage “ The creatures are the City of 
Him who lies in the caves of all persons” 

puruqam lk$ate: the meaning is that he perceives the Lord 
Vasudeva, the unconditioned meaning of the word 1 Puru§a 1 
as stated in the passage 44 The word Bhagavdn and also the 
word Puru$a have got unconditional significance in respect 
of the eternal Vasudeva.” 

Consequently the view that the Brahmaioka in the 
passage 4 sasdmabhir unnlyate 4 refers to the world of Brahma 
( Satyaloka ) is refuted, since to chose that go there the 
perception ot the Transcendent Vasudeva cannot happen.*' 
This can be seen. 

Tad : regarding the meditation on the Syllable (OM of 
three moments) 

etau slokau : these Hollowing) two verses : bhavatak: are 
read. This is the meaning. 

V. 6. Tisro matrd mftyumantyah prayuktd 
anyonyasakta anaxiprayuktdh 1 
kriydsu bdhyabhyantaramadhy amdsu 
samyak pray uktdsu na kampate jnah ;I 

The three moments if uttered together merging into one 
another or with much interval are those which bring about 
death. When the moments in actions inner and outer and 
middle are uttered well the knower will not fail. 

Commentary. 

anaviprayuktafv: ana-viprayukta}}: very much disjoined 

anyonyasakta}t : too close; that is if the syllable is 
uttered too closely because of extreme speed in uttering, or 
too disjointedly on account of too much interval between each 
moment • 

tisro matrafy : the three moments 

7 
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mftyumantyah : bring about death; i.e. bring about 
disaster. Even if the text reads mjtyumatyab the meaning is 
the same. 

bahyab kriyah : the outward actions are sacrifices and 
others 

dntardb : the inner actions are the mental ones 

madhyamdh: the middle ones are of the form of japa 
(muttering) done by the speech organ. In respect of these 
three (kinds of activities) 

samyak prayuktd.su : (when these three moments) ate 
practised well, that is, without much over-lapping or much 
interval 

jnah. the knower of its practice ( tatprayoga) 

tia kampate : does not lose the result; this is the meaning, 

V. 7. Rgbhir etam yajurbhir antarikqam 

sa sdmabhir yat tat kavayo vedayante I 
Tam ohkareriaivdyatanendnveti vidvdn 

yat tacchdntam a jar am amrtam abhayam par am cetiw 

The knower by means of this Oflf-syllable attains this 
world by rks, the sky by the yajus, and by the sSmans that 
(world) which the seers see: (also) that which is calm, 
ageless, immortal, fearless, and transcendent. 

Commentary : 

safy • the knower 

Rgbhihi by the Rk mantras, etam lokam: this world 
yajurbhih: by the yajur mantras, antarik$am: the sky 
samabhib: by the samati mantras, yat tat : that which, 
bavayab • the seers of the Transcendent, vedayante : see 

as stated in the passage “ That most supreme abode oi Vi$pu 
the Seers always see ” 

OnJtdretjaiva : by the path of the Om-syllable itself 
qnpe&i: attains, and after attaining that (he attains) 
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idntam: free from the six waves (viz. kdtna, krodha, 
lobha , moha , mada $ and matsaryaY 

ajaram : free from old age and death 

abhayam : ftarless in iespect of anything 

Patam: Transcendent, higher than all on account of its 
being the Cause of all. 

He also attains that Brahman (which has the above 
attributes) is the meaning. 

It is explained by the revered author of the Brahma 
Sutras (Bhagavan Badarayana) under the Sutra “ Ibsatu 
karma vyapadtsdt sah ” (I. iii. 12) “ He is the object of percep¬ 
tion on account of being stated to be the Supreme Self” 1 2 3 
that this context refers only to the Supreme Self Now the 
Sutra is explained in the &ri Bha$ya % on it thus : 

“The followers of the Atharva-veda, in the section 
containing the question asked by Satyakama, read as follows : 

* He again who meditates with this syllable OM with three 
matras on the highest person, he conies to light and to the 
Sun. As a snake frees itself from its skin, so he frees 
himself from evil. He is led up by the Sdman verses to the 
Brahman- world ; he sees the person dwelling in the Castle 
who is higher than the pure soul that is higher than the 
individual 8 souls concreted with bodies u (Pra&na Up. V. 2). 

44 Here the terms ‘ he meditates ' and • he sees * have the 
same object for ‘seeing’ 4 * * is the result of devout meditation,® 

1. Ajar a: undecaying or that which does not suffer from old age. 

1. Thibaut translated the Sutra wrongly talcing Ik&atikarma-vya- 
padesSt as one word as in the BliS^va of Sri Sankara instead of taking it as 
two words according to Sri RSm&nuja t e, Iksattkarma sah the ikfatikarttia 
is He because of vyapadesa ae he hiraielf reads it on page 31 . 

2. The entire adhtkarana is here reproduced from Thibaut’* translation 
of the Sri BhS^ya (p. 311-814) but changes have been effected at certain 
places which have been found to be incorrect in hie translation. 

3. Changes p. 811 line last insert before individuals * pure soul higher 

than 1 and delete on p. 812 first line ' and higher than those' 

4 & 6. Thibaut : Vedanta S&tr*s (of RfimUmja Commentary) s p 812 line 

8 insert * for ' and delete the same before 4 according to ’ 
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and according to the principle expressed in the text {Ch. Up . 
III. 14) ‘According as the man’s thought is in this world/ 
what is reached by the devotee is the object of meditation, 
and more over 1 the object of both the verbs is identical 
namely the highest person at both places." 

"The doubt here presents itself whether the highest 
Person in this text be the so-cafUd foui faced Brahma, the 
Lord of the mundane egg, who represents the individual 
souls in their collective aspect, or the supreme Person who is 
the Lord of all. The Purvapak§in maintains the former view. 
For, he argues, on the introductory question, ‘ He who here 
among men should meditate until death on the syllable Otn, 
what would he obtain by it?, the text first declares that he 
who meditates on that syllable with one matra 1 obtains the 
world of men; and next, that he who meditates on it with 
two matras 5 obtains the world of atmosphere. Hence the 
Brahman-world which the text after that represents as the 
object reached by him who meditates on Om with 4 three 
moments 5 must be the world of Brahma Caturmvhha who is 
constituted by the aggregate of individual souls. What the 
soul having reached that world sees, therefore is the same 
Brahma Caturmuhhd\ And thus only the attribute etasmaj- 
jivaghcnat parat param is to be explained, for the collective 
soul i.e. t Brahma Caturmukha , residing in the Brahman - 
world is higher {para) than the distributive or discrete soul 
(jiva ) which is concreted (ghani-bhuta ) with the body and 
sense-organs, and at the same time is higher (para ) than these. 
The highest person mentioned in the text, therefore, is 
Brahma Caturmukha ; and the qualities mentioned further 

X. ibidi read instead of that in line 7 and 8. thus 'and moreover the 
object of both verbs is identical, namely the highest person at both places., 

2.3 & 4. wherever there occur ’ as having ' read instead * with * 

5. Thibant here suddenly translates 4 matrq 1 as syllable instead of 
leaving it as it is as in previous passages. It has to be rendered as moment. 

6. ibid* p. 312- line 26. Full slop after Catutmukha. New sentence 
starts with And 
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on, such as absence of decay &c. mustj be taken in such a 
way as to agree with that Brahma . 

" To this prima facie view, the Sutra replies that the 
object of seeing is He, *\e. the highest Self, on account of 
designation. The text clearly designates the object of seeing 
as the highest Se^. For the concluding iloka which refers 
to that object of seeing, declares that by means of the Omkara 
he who knows reaches that which is tranquil, free from 
decay, immortal, fearless, the highest’- all which attributes 
properly belong to the highest Self only, as we know from 
texts such as 1 that is the Immortal, that is the fearless, that 
is Brahman* (Ch . Up. LV. 15. I). The qualification expressed 
in the clause’ etasmaj jivaghandt * Sc . may also refer to the 
highest Sell only not to Brahma Caturmukha ; JforJthe latter 
is himself compieheuded by the term jlvaghana. x For that 
term denotes all souls which are embodied owing to karmnti * 
and th^ t Caturmukha is one of these we know from texts 
such as ‘He who first creates Brahma’ (Svet. Up. Vi. 18.) 
Nor is 5 the argument that, since the Bradman-world 
mentioned in the text is known to be the world of Caturmn . 
kha 9 as it follows next on the world of the atmosphere, the 
being abiding there must needs be Caturmukha t correct We 
rather argue as follows—as from the concluding clause ‘that 
which is tranquil, free from decay* &c, we ascertain that 
the object of intuition is the highest Brahman , the Brahman 
world spoken of as the abode of the seeing devotee can not 
be the perishable world of Brahma Caturmukha. 

11 A further reason for this conclusion is supplied by what 
the text says about ‘ him who is free from all evil being led 
up by the Sdman verses to the world of Brahman; for the 
place reached by him who is freed from all evil cannot be the 
mere abode of Caturmukha . Hence also the concluding Oaks. 
says with reference to that Brahman- world : that which the 

1. Insert on line 27 instead of suitable,*is to be explained 

2. ibid. p. SIS. line 14, omit 14 there any strength in ” 
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wise see what the wise see * is the highest abode of Vi$nu.‘ 
Nor is it even strictly trne that the world of Brahman 
follows on the atmosphere, for the soargn*world and others 
lie between the two. 

“ 'We therefore shortly explain the drift of the whole 
chapter as follows: At the outset of the reply given to 
Satyakama there is mentioned,* in addition to the highest 
(para) Brahman, a lower (aPara) Brahman* This lower or 
effected (karya) Brahman is distinguished as twofold, being 
connected either with this terrestrial world or yonder non- 
terrestrial world Him who meditates on the Pranava with 
one matra‘, the text declares to obtain a reward in this world— 
he reaches the world of men. He, on the other hand, who 
meditates on the Rianava with two matras * is said to 
obtain his reward in a snper-tererestrial sphere—he reaches 
the world of the atmosphere. And he finally who, by means 
of the tri-momented 7 Pranava which denotes the highest 
Brahman, meditates on this very highest Brahman, is said to 
reach that Brahman, i.e., the supreme Person. The object 
of seeing is thus none other than the highest Self. Here 
terminates the adhikatana of the ‘ object ot seeing 

1.2. ibid, p, 313 line 29 amend 'teach 1 into ‘see* and omit ’and 
teach ’ after * see 1 

r 

3. A literal translation of tbe Sri BhSsya passage has been given 
under Prasna Up com. V. A, 

4. * higher ' and lower ’ have been rendered as superior and Inferior 
respectively. 

5.0 & 7. see note 4, 6, 6 'as having* has uniformly to be substituted 
by 1 with ' and ' syllable by matra * or moment. 


End of the Fifth Praina. 
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SIXTH PRASNA 

VI 1 Atha hainam Sukeia Bharadvajah paptaccha. 

Bhagavan Hiranyanabha^ Kausalyo tdja - 
putro mam upetyaitam praknam apfcchata. 
$odasakalam Bharadvaja puruqam veil ha . 

Tam aham kumdram abruvam , naham imam 
veda yadyahatn inyim avedi$am katham fe 
ndvaksyam iti. Samulo vd e$a parisuqyati 
yo'nrtam abhivadati. Tasmanndrhdmyanf - 
tam vdktum. Sa tu$nim rat ham druhya 
praxavraja. Tam tvd Pfcchdmi kvdsau 
puru$a iti . 

Then Sukesa Bharadvaja asked him (Pippalada) ‘O Sire, 
Prince Hiranyanabha, king of Kosala, approaching me asked 
this question: ‘‘Do you know Bharadvaja, the person with 
sixteen parts ?’* I told him (the young man) this 'I do not 
kno" him.’ If I knew this how could I not tell you ? He 
who speaks untruth indeed dries up with his roots. There¬ 
fore it does not become me to speak untruth. He quickly 
ascending his chariot went away. I aGk you about that per¬ 
son, where is that person (of sixteen parts) ?’ 

Commentary : 

Atha hainam... : Then Sukesa Bharadvaja addressed 
him (Pippalada) : *0 Sire, Prince Hiranyanabha by name, 
ruling over Kosala coming to me asked me the following 
question. *0 Bharadvaja, do you know the person who has 
the sixteen parts beginning with ‘breath* and ending with 
'name*. This is the meaning. 

aham kumdram : I replied to that Prince thus ; I do not 
know that person, ff I know, for what reason should I not 
tell you, a prince and a fit disciple. He who utters uutruth 
his roots dry up entirely. That is, all the merit that is the 
cause of good results will perish. Therefore in respect of 
what I tfhve told you you need not entertain any doubt that 
it is false. 
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aa)'t . The prince 

tuftpim : without obtaining the best result of his question 

pravavraja : quickly went away ; by this is indicated his 
own shame. 

rathena .: by the statement that he went away getting 

upon his chariot, is indicated that he was a ruler. 

Tam tva . : I ask you about the same person of sixteen 

parts 

kvasau puru$ojt : Where is he ? that is. in which is he ? 

Here the question about the place of the ‘person’ is asked 
with a view to determine whether the person is the indivi. 
dual soul or the supreme Self. This may be seen. 

VI. 2. Tasmai sa hovaca. Ihjivantahsa>ire somya sa 

puru$o yasminnetah qodaha kalah prabhavantiti. 

Tohimhe(Pippalada) said “Here itself within this body 

O youth is that Person whom these sixteen parts are capable” 

(of helping). 

Commentary : 

tasmai sa), i.: The meaning is clear. Here within 

the body 

vartate: exists, must be supplied By the statement that 
the person is supported by a space limited by the body, it 
must be taken to have been stated that the individual soul 
(jiva) is that person. If it be doubted: how can the jtva 
himself be stated to be the one with sixteen parts, since this 
possession of sixteen parts and the agency to create them can 
be fully referred to the supreme Self alone? He (Pippalada) 
replies: 

yasmin . In which person 

stall : the following, beginning with ‘breath’ and ending 
with ‘name’ 

$o4a&a kalah. : the sixteen parts 
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prabhavanti : are able to bring about the results of enjoy¬ 
ment of pleasure and pain due to his contact with them. Now 
the meaning of having sixteen-parts is nothing but the state 
of being the enjoyer of the sixteen parts and that can be only 
in the case of the individual soul. 

If it be asked, if the attribute of being the cause of 
creation of the sixteen parts is common to both the individual 
soul and the supreme Self, what is that which restricts the 
attribute of being the enjoyer of them to the individual soul 
alone and not to the supreme Self ? He (Pippalada) replies: 

VI. 3 Sa ik$ancabre basminnaham utkranta 
utkranto bhaviqyami kasmin va firatiqthite 
pratiqthasyamiti. 

He saw (thought) “ At whose going I shall go out ? At 
whose establishment shall I get established ?” 

Commentary : 

ibsancahre : He saw : The purpose of the sentence 1 is to 
indicate the manuer in which the individual soul contemplates 
since the Commentary (&ri Bha$ya) under the Sutra “He in 
the ruler, on account of their going to him, and others” (V. S. 
IV. ii. 4) says so. 

The meaniug is that he thought as to whose upgoing and 
establishment occur along with his. Here the idea is that 
since the soul creates breath and others with the intention of 
using them for his own ends, the attribute of being the enjoyer 
applies to him. But in the case of the Supreme Self 
according to the Gita :— 

“O Dhauanjaya, those activities do not bind me, 
remaining as 1 do as indifferent, and having no 
connection with those actions " (B. G. IX. 9) 

“ Actions do not besmear me. There is no desire on 
my part for the results of actions ” (B. G. IV. 14) 

1. This sentence Is not in the Mss. & Poona ed. 

8 
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there is no creation with the intention of deriving any 
benefit to Himself. Therefore the attribute of enjoyerness of 
the sixteen parts cannot belong to the Supreme Self. 

VI. 4. Sa pranatn asfjata pr'dnacchraddKdm kham 
vay ur jyotir apah prthivindriyam manah I 
Annam annad viryam tapo mantrap karma 
lokd loke$u ca tiama ca li 

He created breath, from breath faith, ether, wind, light, 
water, earth, organs, mind, food. From food capability, 
vitality, tapas , mantras , action, worlds and names in the 
worlds too. 

Commentary : 

sah : The individual soul, thus having thought 

ptar^am asrjata : first created the chief breath whose 
going up and establishment accompany his own going out and 
establishment. 

prdt\dt : from that breath, kraddham : faith in the other 
world 

kham .. the five elements 

indriyam: organs of speech and others 
manafy: mind 

annam : food of the form of paddy & etc. 

annad viryam : From food capability (was created) : the 
ability of the body and organs depending npon it (food), 

tapah : penance of the form of emaciation of the body 
inantrdfy : Rk t Yajus , Saman and other mantras 
karma : sacrifices, jyoti^oma and others 
lokah : svarga and others 

loke$u nama ca: aud names such as svaiga^in those 
worlds 

asfjata : created. This is the meaning. 
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Though the attribute of being the creator of the sixteen 
paits belongs to the Supreme Self, still it may be seen tha ** 
the individual is stated to have the attribute of being th * 
creator on account of his being the agent of actions whose 
unseen result is their cause. Therefore the individual soul 
has created these sixteen parts that are useful for its own 
enjoyment, though its actions result in the unseen effect 
which is their cause. Sinoe consequently he is the enjoyer 
of them the attribute of having sixteen parts belongs to the 
individual soul. 

VI. 5. Sa yathema nadyah syandamdhdh samudra - 
yanah samudram prdpydstam gacchanti 
bhidyete tasdm ndmarupe samudra ityevam 
procyate ; evamevdsya paridrastur imdk 
§odaka hcddh puru$dyanah puru$am prdpyds¬ 
tam gacchatUi bhidyete tdsam ndmarupe 
puru$o ityevam procyate. Sa e$o'kalo mrto 
bhavati. Tad e$a slobah : 

Just as the rivers flowing towards the sea, after reaching 
it, lose themselves in it, their names and forms are lost and 
(thus) there is only mention as the sea, even so, these sixteen 
parts of this seer having the person as their goal reaching him 
lose themselves. Their names and forms are lost. There is 
mention only as the person. This (person) is partless 
(integral) and immortal. In this context the following verse: 

Commentary : 

Now he (Pippalada) explains that the Supreme Self not 
being such (that is with sixteen parts), is without parts, and 
through this, that He is that whom the seeker of liberation 
should know. 

Yathd nadyaly: Just as the rivers, such as the Ganges 

aamudrayanah • Here the word ‘ ayana ' by indicatingjhe 
supporter refers to the form ; those of the form of the sea * 
becoming fit to be conceived as inseparable from the sea 
samudram prdPya : having reached the sea, 
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astern gacchanti : lose themselves (disappear) in it, that is, 
are lost sight of. But they are nevei capable of causing 
change, increase and others, in the sea, and what names of 
them were there and what previous colours they had, white, 
black and others, these are lost. The meaning is that after 
their entering into it (the sea) they get another name and 
another form. This same is shown (by the words): samudra 
ityevam procyate: they are called the sea : There (in the sea) 
all the aggregate of rivers that has entered it, is called as 
the sea itself but not as the Ganges or Yamuna. 

evam era : in the same way 

asya paridra$tu.h : of this experiencer, enjoyer, the indi¬ 
vidual soul, 

itnalj, §o4aka kaldh: all these sixteen parts instrumental 
to his enjoyment 

puruqatn: Vasudeva who is the unconditioned meaning 
of the word Puruga, 

prdpya : having attained, 

astam gacchanti : lose themselves ; the meaning is just as 
the edges of the knives on striking the hard surface of a stone 
become blunted, so also these become incapable of procuring 
enjoyment for the Puruga. 

The reason for this is now given by him (Pippalada): 

Puru$ayanah : this means that their nature, persistence 
or continuity and functions depend upon the will (support) of 
the Puruga. In other words, these parts have no names and 
forms in respect of the Supreme Self, as objects of enjoyment, 
place of enjoyment and instruments to such enjoyment, as 
they have name and form in respect of the ordinary soul. He 
shows the same: 

Pvruqo ityevatn procyate : since there is no experience or 
existence of these apart from the person, they are mentioned 
as the person himself bnt not as the objects aud^>lace of 
enjoyment distinct from the person. 
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aa e$ah : Such this person. 

dkcdah: Since therefore there is not enjoyment of these 
parts by the Supreme Self, He is stated as partless ( akala) 

amftah: consequently as the Immortal also, since death 
is due to contact with the parts (kolas) which make one an 
enjoyer. 

tad : In respect of the nature of the Supreme Self 

e$ah slokah : the following verse; is read (pravjttah) is to 
be added. 

VI. 6. Ara iva rathahdbhau kal a yastnin pratighitah | 

Tam vtdyam putu$om veda yatha rnd vo 
mrtyuh parivyatha iti II 

In whom the parts are established like the spokes in 
the nave of the chariot, know correctly that person who must 
be known. Let not death cause trouble to you. 

Commentary : 

yasmin pratiqthitdk: In whom established. This means 
* made of which * 

Tam vtdyam : you know correctly the same Person sought 
by the seekers after liberation, 

vah : to you, the seekers of Brahman 

vyathah : pains, 

pari: in all directions 

mrtyuh md : let not death, 4 do (give)' has to be supplied; 

VI. 7- Tan hovacaitavad evdham dot param brahma 
veda. Nat ah, param astiti. 

VI. 8. Te tarn arcayantas tvam hi nab P*t<* V°' 
smdkam avidydydh param param tarayasiti. 

Nomafr paramo rfibhyo namah paramo f$i- 
bkyah. 

Then to (all of) them he (Pippalada) said 44 This much 
alone I know of this Transcendent Brahman. There is nothing 
beyond this.” 
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They, adoring him (saying) “ Verily thou art our father 
who lead (us) to the farther shore of our ignorance”, 
(departed). Homage to the greatest It§is. 

Commentary ; 

tan hovjca : He said to all the six disciples, Sukesa ahd 
others, I know the Transcendent Brahman to this extent alone 
That is, my knowledge ot the Transcendent Brahman is only 
this much and not more. 

t$: All the six disciples 
tam : Pippalada 

arcayantah: babhuvuh: They were, adoring (saying that) 

11 You are our father on account of your leading us to the 
farther shore of the sea of samsara . Therefore the birth you 
have granted to us alone is the superior one, since it is stated 
in the scripture 1 He indeed gives birth to him by knowledge ; 
that is the highest birth, ” 

Namah Parama-f$ibhyah .: Salutations to the $.§is 

(seers)’ is read in the place of expiatory chant at the end. 
Repetition iudicatesS the end of the Upani$ad. 

The question whether the statement that 1 1 know Brahman 
to this extent alone, there is nothing beyond this' cannot 
mean that there is no Brahman, distinct from the indi¬ 
vidual soul with sixteen parts, cannot be raised, since it 
will contradict the sutras such as 14 It is distinct because 
of the mention as different ” (V. S. II. i. 22) There (in that 
context) indeed raising the doubt that if the Brahman is 
the cause of the world it being not different from the 
individual soul, there results such faults as non-performance 
of good alone, the conclusion arrived at is that there are 
no such faults, since the Brahman is distinct from the 
individual soul. The Bhd$ya under the adhikarana (Itaravya* 
padetadhikaraqa : II. 1. 22ff) is hereunder quoted. 1 

1, The translation of the Sri BhSsya is given from Thibant's. Except, 
the translation of the Stttras, the rest of his translation is fairly correct 
c t. Vedanta Stttraa : S. B. B. XL VIII,; pp. 487-71 
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VEDANTA SUTRAS OP BADARAYANA : II. 1. 2I-23. 1 

& 

Bhaqya of Sri Ramanuja) 

II, 1 . 21 “ From the designation of the other (as non • 
different from Brahman) there result (Bra- 
hmaris) not creatirCg xohat is beneficial , and 
other imperfections ”, 

COMMT'NT/i RY : 

&rl Bha$ya : " Thoa art that 99 'This Self is Brahman * 
these and similar texts which declare the non-difference of the 
world from Brahman, teach, as has been said before, at the 
same time the non-difference from Brahman of the individual 
soul also. But an objectiou here presents itself. If these 
texts really imply that the 4 other one; ie, % the soul is 
Brahman, there will follow certain imperfections on Brahman’s 
part, viz., that Brahmau endowed as it is with omniscience, 
the power of realising its purposes, and so on, docs not create 
a world of a nature beneficial to itself, but rather creates a 
world non-beneficial to itself, and the like. This world no 
doubt is a storehouse of numberless pains, either originating 
in living beings themselves or due to the action of other 
natural beings, or caused by supernatural agencies. No 
rational independent person endeavours to produce what is 
clearly non-beneficial to himself. And as you hold the view 
of the non-difference of the world from Brahman, you yourself 
set aside all those texts which declare Brahman to be different 
from the soul ; for were there such difference, the doctrine of 
general non-difference could not be established. 

“ Should it be maintained that the texts declaring 
difference refer to difference due to limiting adjuncts, while 
the texts declaring non-difference mean essential non-difference 
we must ask the following question—does the non-conditioned 
Brahmaif know, or does it not know, the soul which is 


l t hibam’s translation S. B. K. vol. XL VIII. pp. 467-471. 
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essentially non-different from it? If it does not know it, 
Brahman’s omniscience has to be abandoned. If, on the other 
hand, it knows it, then Brahman is conscious of the pains of 
the soul which is non-different from Brahman as its own 
pains: and from this necessarily follows an imperfection, viz 
that Brahman does not create what is beneficial and does 
create what is non-beneficial to ^itself. If, again, it be said 
that the difference of the soul and Brahman is due to 
Nescience 1 2 3 and that the texts declaring difference refer to 
difference of this kind, the assumption of Nescience belonging 
to the soul leads us to the veiy alternatives just stated and to 
their respective results. Should the ajnana, on the other 
hand, belong to Brahman, we point out that Brahmau, whose 
essential nature is self-luminedness, cannot possibly be cons¬ 
cious of ajnana and the creation of the world effected by it. 
And if it be said that the light of Brahman is obscured by 
ajnana we point to all the difficulties previously set forth 
which follow from this hypothesis—to obscure light means to 
make it cease, and to make cease the light of Brahman, of 
whom light is the essential nature, means no less than to 
destroy Brahman itself. This view of Brahman being the 
cause of the world thus shows itself to be untenable. This 
prima facie view the next Sutra refutes. 

II, 1. 22 But (brahman is) distinct on account of the 
mention * of difference. 

£>rt BKd$ya : “ The word ' but ’ sets aside the prima facie 
view. To the individual soul capable of connexion with the 
various kinds of pain there is distinction 1 from Brahman. 
On what ground ? ‘ owing to the declaration of difference 
For Brahman is spoken of as different from the soul in the 
following texts:— ' He who dwells in the self and within the 

1. Here the words in the Thibant's transl * on the part of both ' have 
been deleted as out of place. 

2. Thibaut: has It aa 1 additional 1 (adhikam) but the mearing is really 
• distinct * 

3. Thibant has it as ' declaration ’ 
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self, whom the soul does not kuow, of whom soul is the body, 
who rules the soul within, he is the Self, the ruler within, the 
immortal (Brh. Up. III. 7.22) • ' Knowing as sepaiate the 
Self and Mover, blessed by Hint he gains immortality.’ 

Up I. 6); “Pe is the cause, the Lord of the lord of organs (i.e„ 
the individual souls) ” (&vet. Up. VI. 2); “ One of them eats 
the sweet fruit j without eatiftg the other looks on ” (£w/. Up. 
IV. 6); " There are two, the one kuowiug, the other uot know¬ 
ing, both unborn, the one a ruler, the other uot a ruler” (i£t <et. 

I. 9) *' Embraced by the Prajna self” (Brh. Up. IV. 3. 21): 
‘•Mounted by the Prajna self” (Brh. Up. IV. 3. 35) “ From 
that the ruler of Maya sends forth all this, iu that the other 
is bound up through Maya " (&vet. Up, IV, 9); ' Master of the 
Pradhana and the souls the lord of the gunas " (Sue/.Up. VI. 
16); " The eternal among eternals, the intelligent among the 
intelligent, who, one, fulfils the desires of many ” (Sue/. Up. 
VI. 13) ; “who moves within the avyakta, of whom the 
avyakta is the body, whom the avyakta does not know ; who 
moves within the imperishable ( akqaram ), cf whom the im¬ 
perishable is the body, whom the Imperishable does not know ; 
who moves within Death, of whom Death is the body, whom 
Death does not know ; He is the inner self of all beings, free, 
from evil, the divine One, the One God Narayana ” (Subala 
Up. VII.); and other texts. 

II. 1. 23 And as in the analogous case of stones and 

the like there is impossibility of that. 

&ri Bha$ya: Iu the same way as it is impossible that the 
different non-sentient things such as stones, iron, wood, herb 8 
&c, which are of an extremely low constitution and subject to 
constant change, should be oue in nature with Brahman, 

1. Thibjut'e translations ot (the Bjh. Up. passages do not bring ont 
Sri RSmSnnja's reading of the text. The translation of' atma ’ as sonl has 
been done in order to make the sense clear, 

9 
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which is faultless, changeless, fundamentally antagonistic to 
all that is evil &c. &c.; so it is also impossible that the in¬ 
dividual soul, which is’liable to endless suffering, and a mere 
wretched glowworm as it were, should be one with Brahman 
who, as we know from the texts, such as “ Free from all sins” 
etc., comprises within himself the treasure of all auspicious 
qualities, &c. &c. Those texts jvhich exhibit Brahman and 
the soul in coordination, must be understood as conveying the 
doctrine, founded on passages such as ‘ Of whom the soul is 
the body ’ that as the jiva constitutes Brahman's body and 
Brahman abides within the jiva as its Self, Brahman has the 
jiva for its mode; and with this doctrine the coordination 
referred to is not only not in conflict but even confirms it as 
we have repeatedly shown e. g , under Sutra I. 4. 22. 1 Bra¬ 
hman in all its states has the souls and matter for its body; 
when the souls and matter are in their subtle state Brahman 
is in its causal condition ; when, on the other hand, Brahman 
has for its body souls and matter in their gross state, it is 
‘ effected ’ and then called world. In this way the co-ordi¬ 
nation above referred to fully explains itself. 

“ The world is non-different ftom Brahman in so far as it 
is effect. There is no confusion of the different characteristic 
qualities: for liability to change belongs to non-sentient 
matter, liability to pain to sentient souls, and the possession 
of all excellent qualities to Brahman : hence the doctrine is 
not in conflict with scriptural text. That even in the state of 
non-separation—described in texts such as, 11 Being only this 
was in the beginning ’—the souls joined to non-sentient matter 
persist in a subtle condition and thus constitute Brahman's 
body must necessarily be admitted ; for that the souls at that 
time also persist in a subtle form is shown under Sutras II. i. 
34; 35. Non-division, at that time, is possible jn so far as 
• 

1. Avasihiteriti K&iakrsnoh 



VI. 8,j rRASNOFANISBAV BHASHVA 6/ 

there is no distinction of names and forms. It follows from 
all this that Brahman’s causality is not contrary to reason. 

“ Those, on the other hand, who explain difference re¬ 
ferred to in Sutra 22, as the difference between the jiva in its 
state of bondage and the jiva in so far as it is free from avidya 
t.e., the unconditioned Brahman, implicate themselves in con¬ 
tradiction. For the jiva. In so far as free from avidya, is 
neither all knowing nor the Lord of all, uor the cause of all, nor 
the Self of all, nor the ruler of all—it, in fact, possesses none 
of these characteristics on which the scriptural texts found the 
difference of the released soul; for according to the view in 
question all those attributes are the mere figment of Nescience. 
Nor again can the Sutra under discussion be said to refer to 
the distinction, from the individnal soul, of a Lord fictitiously 
created by avidya —a distinctiion analogous to that which a 
man in the state of avidya makes between the shell and the 
silver ; for it is the task of the Vedanta to convey a knowledge 
of that true Brahman which is introduced as the object of 
enquiry in the first Sutra 0 Now then the enquiry into 
Brahman ’) and which is the cause of the origination and so 
on of the world, and what they at this point are engaged in is 
to refute the objections raised against the doctrine of that 
Brahman on the basis of Smjti and Reasoning. 

The two sntras II. i. 8 & 9 really form a complementary 
statement to what is proved in the present adhikarar^a; for 
the purport is to show also that things of different nature can 
be to each other in the relation of cause and effect. And 
the Sutra II. i. 7 has reference to what is contained in the 
previous adhikarana. 

Here terminates the adhikarana of ‘ Designation of the 
Other M . 


1. cn. Up.vi. 2. i. 

2. Vatyamyanalrghpiye sa aSpekaatvBt. 

3. Na Karmgvibhagflditl cennSnadimd upapadyate cSpyupalabhyateca. 
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Ratigarani&nuja : Similarly the axioms enunciated in the 
Sutras: “ But on account of the teaching of a distinct truth, 
this is so according to Badarayana and since it is seen ” (V. S'* 
III. iv. 8 ; “ And also on account of mention of difference He 
is distinct" (V. S. I. i. 21); “Because of mention as different 
dnring deep sleep and going up “ (V. S. I iii. 42); and “ Both 
indeed teach this as different." (V. S. I. i. 20) will g«?t 
contradicted. 

This is enough of dilation. 


Here terminates the Prasnopaniqad- Bhdsya 
of Sri Rangardmdnuja 


Printed at T. T. D. Press, Tirupati—B, 260—24-2-51 



